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St, Joasaph’s struggle to restore a genuine Orthodox life in the 
sadly deteriorated Church community committed to his 
charge should be encouraging to us as we continue to follow 
the troubles on the Holy Mountain. Time and again through- 
out her history, the state of the Church in one place or another 
has seemed hopeless, whether through the incursions of 
barbarians, the lies of heretics, or just-plain-garden-variety- 
sinfulness, And time and again, just when things seemed at 
their most hopeless, the Lord in His wisdom has provided a 
“voice crying out of the wilderness” to restore order and 
hope... upon this rock I will build my Church; and the gates 
of hell shall not prevail against it [Matt 16:18] 


(Vol, XIII, No. 6) 


Here we are again! The unfolding of events on Mt, Athos is 
helping us to maintain our intended monthly interval for this 
bimonthly magazine, until we catch up to a proper publication 
schedule. By good fortune and God's providence, it seems that we 
are better able to keep up with these events than any English- 
language publication in the US, a least for the moment... there are 
certain advantages to being understaffed! We are continuing 
efforts to assure reliable prompt communications, despite indica- 
tions of censorship and other interference in Greece, Any assis- 
tance in this department will be most welcome, 


Pursuing another matter... there were widespread reports in 
both religious and secular press in May 1992 0f an “ecumenical 
reconsecration” of the Church of the Holy Sepulchre in Jerusa- 
lem after its desecration by a deranged visitor. Having already 
made inquiries in Jerusalem, we have just obtained the original text 
‘ofthe Catholic News Service bulletin on which these articles were 
based. The CNS release characterizes the event (on 4 May 1992) 
‘asa “rare interfaith service” conducted by the “Latin-rite Catholic, 
Greek Orthodox and Armenian patriarchs of Jerusalem along with 
the Franciscan custodian of the Holy Land.” According tothe same 
release, this “reconsecration included reading the Gospel accounts 
of Jesus’ crucifixion in Greek, Latin, Armenian and Arabic, singing 
the Lord's Prayer together in Arabic, and a joint blessing.” How= 
ever, our informant, a cleric of the Patriarchate of Jerusalem, well 
known to us as one who would have no tolerance for any such 
betrayal of Orthodoxy, made carly inquiries (before we had located 
and obtained the actual release). His finding was that on the day 
following the incident, the identified individuals did indeed take a 
‘walk together to the Sepulchre to inspect the damage, all of which 
had been done to the Orthodox temple... period. Whether the 
description ofthe “service” contained in the CNS reports factually 
‘Accurate oF not, any Orthodox reader will at once realize that by no 
stretch ofthe imagination could itbe called a“reconsecration”. Our 
informant assures us that while the present Orthodox patriarch of 
Jerusalem may have many flaws, ecumenism isnotone of them, and 
that it would be almost unthinkable for him to do anything which 
‘mightcompromise the canons which forbid “communion in prayer 
with heretics.” Further inquiries are being made, now that we 
have the actual textof the release. If the account is accurate (which 
seems highly unlikely), a proper response needs to be made; if not, 
itis a fair question as to who and for what reasons generated such 
apiece of fiction. 


‘And hereat home... weare well, glory be to God! Summer has been 
mild (and wet!); we welcome to our litle cluster of strugglers Thomas 
and Deborah Lorenz, lately of St. Petersburg (Florida!), now safely 
moved into a mobile home near the Cave Spring Baptistry; and 
eagerly anticipate the arrival (to live nearby) in October of 
Fr, Gregory's older daughter Rache!, together with husband Colley. 
(Of your mercy, please remember us all in Your prayers! 
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THE LIFE OF OUR FATHER AMONG THE SAINTS JOASAPH, BISHOP OF BELGOROD 
‘Whose Memory THE Hovy CHurcH CEtesrates ON THE 10TH oF Decemper & THE 4TH OF SEPTEMBER 


Before His ascension into heaven, as He sent His 
holy apostles forth to proclaim the glad tidings, our 
Lord Jesus Christ said to them: “Go ye, therefore, and 
teach all nations, baptizing them in the name of the 
Father, and of the Son, and of the Holy Spirit, 
teaching them to observe all things whatsoever I 
have commanded you; and, lo! Iam with you always, 
even unto the end of the age” [Mt. 28: 19-20]. “And 
they went forth, and preached everywhere, the Lord 
working with them, and confirming the word with 
signs following” (Mk. 16: 20]. And gradually, the 
better portion ofall the tribes and nationsof the earth 
submitted to the word of the heralds of the Gospel 
And when the hour of God’s will arrived, during the 
rule of Saint Vladimir, the Russian land also w: 
purified of the defilement of paganism in the streams 
ofthe Dnieper. Crossesshone forth upon the churches 
of God in the bosom of Russia, and the pealing of 
church-bells was heard far and wide over the great 
plains, The bishops and priests, the heirs of the 


Brethren! Remember them who have the rule over you, 
who have spoken unto you the word of God, 

whose faith follow, 

considering the end of their manner of lifee 

(Heb. 13: 7] 


ministry of the apostles, who derive the grace of their 
ordination from the successors of the apostles at 
Constantinople, have already been carrying out their 
great ministry for over a thousand years. Christ 
Himself invisibly guides the Church of Russia and 
her pastors, healing that which is infirm and fulfil- 
ing that which is lacking with His divine grace. When 
the onslaught of the power of the enemy intensifies, 
when the strength of those who labor in His field grows 
faint—for the spirit is willing, but the flesh is weak, — 
He, the loving and omnipotent Head of His Church, 
fortifies our powers with special signs and wonders, 
pours forth courage of spirit, and bears witness to the 
Truth. And truly, the gates of hell shall not prevail 
against the Church of Christ until the end of time! 

One of these gracious signs and wonders which 
persuade everyone that the Lord is with us all our 
days, until the end of this age, was witnessed by our 
forebears. This was the joyous sign of the presence of 
our Lord and Redeemer Jesus Christ with us Ortho- 
dox Christians—the glorification of the holy hierarch 
and wonder-worker Joasaph, Bishop of Belgorod, 
which took place within living memory, in the year 
1911. Letusreverently delve into this new sign of the 
mercy of God toward the land of Russia. Let us dwell 
in spirit upon the life of our new wonder-worker; let 
us study the accounts of his life, struggles and 
miracles, which have been preserved for us by our 
pious ancestors. Let us remember all the circum- 
stances of the glorification of the saint, and let us 
read with devotion the records of miracles which 
have taken place in recent times. Attentive consider- 
ation of these things will fill our hearts with compune- 
tion, will renew our thoughts and inspire us to tread the 
narrow path to that heavenly blessedness which the 
holy Joasaph now enjoys after his difficult life. 


‘Tue Birt & CHILDHOOD YEARS OF THE SAINT UNDER 
His Fatuer’s Roo IN THE Town OF PRILUKY 


‘The holy hierarch Joasaph was born on Septem- 
ber 8th, 1705, in the town of Priluky, near Poltava. 
His parents were prominent and pious people, His 
father, Andrew Dmitrievich Gorlenko, was married 
to Maria Danilovna, a daughter of thefamoushetman 


Daniel Pavlovich Apostol, and occupied the impor- 
tant position of aide-de-camp on his staff. The 
Gorlenko family had longbeen famous and renowned. 
Lazarus Gorlenko, the great-grandfather ofthe saint, 
had labored greatly for the tsar of Muscovy. He was 
adaringcossack who was slain by rebellious cossacks 
because of his loyalty to the tsar: they dismembered 
him and cast him, still alive, intoa furnace. This took 
place eighteen years before the birth of the holy 
hierarch. The saint’s grandfather was also renowned 
for his bravery during battle. Yet earthly happiness 
does not last. During the war against King Charles 
XII of Sweden, Demetrius Gorlenko, who had always 
been close to Mazepa, remained his partisan, failing 
to perceive his treachery immediately, and he fled 
with him from Emperor Peter I. His son, Andrew 
Dmitrievich, accompanied his father. Andrew soon 
returned to Emperor Peter and was forgiven. An- 
drew then opened a correspondence with his father, 
advising him that it would be better to return and 
give himself up. His letters were intercepted, and 
Andrew Dmitrievich was accused of treason against 
the sovereign. The accusation was not confirmed, yet 
Andrew remained under suspicion, and in 1711 was 
transferred to Moscow. Demetrius Lazarevich 
Gorlenko returned to Moscow only in 1715. All of 
these changes had a very deleterious affect upon the 
Gorlenko family. Their estates were confiscated by 
the cossack authorities or were seized by others. 
Only in 1727, when Daniel Pavlovich Apostol became 
‘hetman, did the family’s financial situation improve: 
as father-in-law he gave his son-in-law newestates to 
replace those which had been lost. Yet the Gorlenko 
family had notyet drained the cup of sufferings tothe 
dregs. For five years, beginning with 1726, Andrew 
Dmitrievich was sent to do military service on the 
Persian border asa result ofnewslanders. Only after 
his return from Persia was he able toremain at home 
for about four years before a fresh misfortune befell 
him: he and his younger son Andrew were ordered to 
Saint Petersburg and held there in the Secret Office. 
‘Their property was again confiscated. From 17440n, 
during the reign of Empress Elizabeth Petrovna, the 
Gorlenko family was able to breathe freely and live a 
quiet and tranquil life. These adversities were diffi- 
cult for Andrew Dmitrievich to bear: days of honor 
gave way to years of humiliation; the same people 
who before had paid him homage now even felt free 
to beat him. Wealth gave way to near poverty. 

All of this was particularly difficult for Maria 
Danilovna. The burden of the family’s finances lay on 
her throughout the long years of grievous separation 
from her husband. Yet she was a true Orthodox 
Christian woman. A skillful and active householder, 


she kept the control of that portion of her family’s 
property which had escaped confiscation firmly in 
her own hands, and still found it possible to provide 
charity to the unfortunate and to pilgrims. Her house 
was a home for all the indigent and for travelers. 

At that time, the first living impressions made by 
the life and struggles of the holy hierarchs and 
wonder-workers Theodosius and Metrophanes, their 
courage, humility and patience, had not yet faded 
from memory. Pilgrims often told stories about them 
when they stopped at the Gorlenkos’ home. In 1711, 
Andrew Dmitrievich himself had received the 
sovereign’s forgiveness in Voronezh, a city alive with 
reminiscences of Saint Metrophanes; dispirited by 
his life of persecution, he cannot fail to have learned 
about the holy hierarch. The fact that one of his 
younger children was later to take the name 
Metrophanes when he received the monastic tonsure 
speaks clearly ofthe reverence in which the Gorlenko 
family held the holy bishop of Voronezh. 

Recollections of these and other holy men forti- 
fied the spirit of the suffering family, which, during 
its rare moments of happiness and throughout its 
periods of woe frequently sought peace in the 
Gustynsky Monastery of the Holy Trinity. This 
monastery had from time immemorial been the per- 
sonal spiritual retreat of the Gorlenkos, and they 
bestowed upon it many gifts, for its adornment and 
prosperity. 

‘The Gorlenko family’s strict and pious home li 
its frequent internecine upheavals and long adversi- 
ties, were unable to affect the spiritual state of all the 
Gorlenkos. Its earthly glory and blamelessness were 
evident in the spiritual eyes, purified by misfortune, 
of that devout family’s long-suffering members. It is 
not surprising that several of them, unwilling to 
remain in the world, withdrew from it and found 
quiet shelter for themselves in monastic communi- 
ties. One of Andrew Dmitrievich’s brothers became 
a monk under the name Pachomius and humbly 
struggled as an ascetic in the Lavra of the Caves of 
Kiev. His sister became the nun Anastasia in the 
Ladinsky Convent. His younger son, as we have 
already mentioned, was tonsured with the name 
Metrophanes. Andrew Dmitrievich himself became 
more and more disenchanted with social activity as 
time passed. He was primarily inclined toward the 
quiet life of a pious family, and in his old age lived as, 
avirtual recluse. But in all its fullness and integrity 
this rejection of the world, nurtured by sufferings, 
found its most perfect expression among the mem: 
bers of Andrew Dmitrievich’s family in the person of 
his firstborn son, who was given the name Joachim at 
baptism. Andrew and Maria had eight children in 


all: five sons and three daughters. The other chil. 
dren, besides the aforementioned Joachim, were: 
Andrew, Michael (later Archimandrite Metrophanes), 
Paul and Gregory; the daughters were named 
Parasceva, Martha and Juliana. All these siblings 
later led successful lives: the sons occupied positions 
of honor, and the daughters married upstanding 
men. ButJoachim, who later became Joasaph, is the 
eternal glory of the Gorlenko family. 

‘The eldest child, he was born to his pious parents 
during the early years of their happy conjugal life; 
but he was not long in becoming acquainted with 
grief and suffering. He was not yet three years of age 
when the family’s tribulations began. Sufferings 
rain down from the right hand of the Most High. It 
isby such means that the Lord purifies and strength- 
ens His elect, like gold in a crucible, preparing them 
to pass painlessly to the blessed life of heaven. And 
with the sufferings of the Gorlenko family the Lord 
tried and strengthened from their childhood years 
those whom He had chosen with His hand to become 
vessels of grace, among them His chosen hierarch 
Joasaph. Joachim spent only a little less than eight 
years under his father’s roof, yet even this brief time 
was enough for him to learn much. He had to spend 
the greater portion of his time with his mother, 
praying for his exiled father, in labors and exertions, 
in sadness and grief. These childhood impressions 
lay heavily upon his heart. 

Very early Joachim recognized the illusoriness of 
ephemeral earthly happiness and learned to seek 
comfort and help in prayer. The habit of prayerin the 
consciousness of the impermanence of earthly happi- 
ness was the priceless legacy with which Joachim set 
out for the Kiev Theological Academy, Prayer had 
become a necessity for his young and pure soul. A 
quiet, modest, impressionable and affable child, both in 
school and at home, he found consolation and aid for 
himselfin prayer. Such a temperament was pleasing to 
the Lord, as was evident to his father on first sight. 

One day, during the early years of Joachim’s 
study at the Academy, his father, who at that time 
was enjoying a peaceful life at home after his many 
misfortunes and compulsory sojourn in Petersburg, 
was sitting on the steps of his porch, considering how 
best to order the life of his eldest son. The day drew 
to an end, and the sun moved toward its setting. 
Suddenly, Andrew Dmitrievich beheld a vision of the 
‘Mother of God standing at the edge of the sky, and in 
front of her his son Joachim, kneeling in prayer. 
Regarding the boy with a merciful eye, the Mother of 
God said: “Thy prayer sufficeth for me.” At that 
moment, an angel flew down from heaven and cov- 
ered the child with a bishop's mantia. Astonished 


and somewhat grieved that this was to be the lot of 
his son, whom he had hoped would eventually take 
his place, Andrew Dmitrievich cried out in protest: 
“And what wilt thou leave to us, his parents, O all- 
pure one?” The vision came to an end. Hastening to 
tell his spouse about the vision, in the time it took him. 
to find her in the house Andrew had completely 
forgotten what he had seen. 

This vision was very instructive. It is a witness 
from on high of how deeply love for God and for 
prayer, for communion with the Lord, lay upon the 
child’s heart thanks to the influence of the misfor- 
tunes the family had undergone. Nor did his life at 
school weaken his temperament. As a young manat 
school, the holy hierarch Joasaph had a profound 
understanding, under the impressions of the threats 
which continued to burst over his family, that the 
salvation of his native land, the Ukraine, lay only 
under the firm authority of the tsar of Muscovy, and 
that the best tribute of love for the Lord was to give 
himself wholly over to the service of the Russian 
people, leading a life of fasting, prayer and labor. 
Love for God led him to love for the Russian people; 
and this love bound him forever tohis much-suffering 
homeland and was the cause of his passing over to the 
heavens, from whence to this day the holy hierarch 
does not cease to serve his country, the whole and 
great land of Russia, which so reverently honors him 
even now. 


His Years or Stupy 
at THE Kiev THEOLOGICAL ACADEMY. 
His Tonsure as A Monk & THe Fist Years oF His 
Monastic Lapors ror A NATIONAL SCHOOL, 


‘The Kiev Theological Academy and the Lavra of 
the Caves of Kiev were for many years the school in 
which the brightest sons of prominent families of 
southern Russia were educated. The Academy and 
the Lavra were a steadfast bulwark against the 
onslaught of Roman Catholicism in the Ukraine. 
After the return of Kiev to Great Russia, they became 
a seed-bed of spiritual enlightenment also for north- 
ern Russia. In the caves of the Lavra there were 
many monks whose bodies lay untouched by corrup- 
tion. And the Kiev Academy now has four of its 
alumni who have been counted among the choir of the 
holy hierarchs: Demetrius of Rostov, Innocent of 
Irkutsk, Theodosius of Chernigov and Joasaph of 
Belgorod. All the best alumni of the Academy also 
became spiritual members of the Lavra. In the 
Academy they drew forth knowledge, but in the 
Lavra the young men learned by life's experience the 
truth of Orthodoxy. The Lavra and the Academy 


were, as it were, two parts of a single great school of 
Christian life. And as it was with all the best alumni 
of the Kiev Academy, so was it with Saint Joasaph. 

‘They brought the young Joachim (later the holy 
hierarch Joasaph) to the Kiev Academy, which at 
that time was a school for all the upper classes. 
Founded in the early 1600s, and reorganized by 
Metropolitan Peter (Moghila) in mid-century, the 
Kiev Academy provided its students with a general 
and a theological education in a strictly Orthodox 
spirit, and instilled in them a fervent love for their 
native land. Its administrators and teachers were 
learned monks. At the time Joachim studied at the 
‘Academy its rectors were Archimandrites Theophanes 
(Prokopovich), Joseph (Volchansky), and Hilarion 
(Levitsky). Theophanes was a man of considerable 
intellectual gifts, an eloquent preacher, who sympa- 
thized greatly with the reforms of Emperor Peter I 
and managed to instill in his pupils the same dedica- 
tion to their sovereign. Archimandrite Hilarion was 
primarily concerned with inner spiritual needs, and 
enjoyed the profound respect of the young Joachim 
Gorlenko. In his memoirs the holy hierarch refers to 
him as “the most venerable.” 

Under the influence of such leaders and instruc- 
tors, the future ascetic, who was distinguished by his 
diligence, his splendid mind, his considerable abili- 
ties, industry and meekness, quickly developed intel- 
lectually, and his firm character gradually became 
set in the good. ‘The protracted upheavals in his 
family life compelled him to penetrate more readily 
to the essence of the matter, and his spiritual needs 
became at once broader and deeper. The Lord, Who 
is all-wise in His unfathomable ways, provided 
Joachim with a good protector in the person of his 
uncle, the monk Pachomius of the Lavra ofthe Caves. 
Pachomius surrounded his young nephew with a 
kinsman’s loving care and smoothed over the inevi- 
table problems, privations and unpleasant aspects of 
school life. In him the boy found comfort during those 
difficult times when word reached him of some new 
misfortune which had befallen his parents. With 
heartfelt warmth, yet without the superfluous at- 
tachment to that which is earthly which is hard for 
relatives to avoid, Pachomius guided his nephew, 
and the Lavra of the Caves became another home- 
land for Joachim. 

In prayer before the relics of the holy favorites of 
God, and during the church services, the young man 
poured out his sorrows and prayed for his family. It 
isnotsurprising that, under the influence, on the one 
hand, of the misfortunes which had befallen his 
parents, and on the other hand, of his uncle, the 
intention of becoming a monk arose very early in 


Joachim. In hisbriefnotes on his life before becoming 
a bishop, the holy hierarch said that he “fell in love 
with monasticism” when he was only eleven years 
old. When Joachim reached the point where he had 
to pass the higher class in theology, his decision to 
become a monk burst into full flame. This resolve 
continued to grow within him until the year 1721, 
though he had keptit to himselffor twoyears. In that 
year, when he visited his parents, he asked their 
blessing to take the monastic tonsure; but they would 
not grant it. 

Although his good parents had endured many 
tribulations, they had not shed a certain passionate 
attachment toearthly prosperity, and could not agree 
with their son’s resolution to forsake the world. 
Joachim returned to Kiev to finish his education, but 
did not act as his parents expected. He did not 
abandon his desire, he did not delay its realization 
Joachim withdrew to Kiew’s Mezhigorsky Monas- 
tery. This monastery, situated about thirteen miles 
from the city, was at that time a special community 
(although a completely independent monastery) for 
the more zealous of the monks of the Lavra, and was 
renowned for the number of its brethren and the 
strictness ofits life. The words of the Savior, “He that 
loveth father or mother more than Me, is not worthy 
of Me” (Mt. 10: 37], became for Joachim a reliable 
guide in the conflict between the inclination of his 
spirit and his desire not to cause his parents grief by 
disobedience. 

Joachim joined the monks of Mezhigorsky and 
began to lead the strictest possible life. For more 
than a year he subsisted solely on uncooked veg- 
etables. Two years later, on October 27, 1725, when 
he was twenty years of age, he was tonsured to the 
riassa by Hieromonk Theodore in the monastery's 
cave church, and was given the new name Hilarion. 
When his parents learned of this, they forgave him 
and reconciled themselves with him, blessing his 
new way of life. Strengthened by self-examination 
and a strict life, Hilarion resumed his studies at the 
Academy and enrolled in the course of theology. This 
temporary withdrawal from school proved beneficial, 
justas his parents’ initial refusal had been beneficial. 

‘The youngman had pondered and suffered greatly 
before entering upon the difficult path of the monas- 
tic life: he had many spiritual needs at that time. Yet 
when he began the class in theology, he applied 
himself to scholarly study with even greater atten- 
tion and depth. He derived from the school an 
education which was both basic and multifaceted. In 
1727, on the feast of the entry of the Mother of God 
into the temple, the rassophor-monk Hilarion was 
tonsured to the mantia by Archimandrite Hilarion in 


Kiev’s Bratsky Monastery, and given the new name 
Joasaph. And in 1728, on the feast of Theophany, 
Archbishop Barlaam ordained him to the diaconate. 
He had not yet finished his studies when he was 
appointed instructor of literature for the Academy's 
young pupils, which position he retained until he 
completed his own studies. The monk Joasaph held 
his teaching position for three years, relinquishing it 
for the following reason. After Pascha in 1732, an 
ascetic bishop—Raphael—ascended the cathedra of 
the holy hierarchs of Kiev. During his visitation of 
the Academy, Joasaph greeted him with an address 
inverse. This caught the hierarch’s attention, and he 
became the young monk's patron. 

At that time the Academy was in great external 
disarray. All the old buildings required repair or 
replacement, and there were other crying needs. 
Funding had to be found. Joasaph was sent by his 
archpastor throughout the Ukraine tocollect moneys 
for this purpose. He spent two years at this obedi- 
ence, and after his return, on September 13, 1734, he 
was appointed examiner of the see of Kiev, On the 
feast of the Archangel Michael in that same year, he 
was ordained to the rank of hieromonk, quickly 
transferred from the Bratsky Monastery to the Ca- 
thedral of the Holy Wisdom, and appointed a member 
of the Consistory. He served in this capacity until 
June 24, 1737. 

He had begun his years of study in Kiev, and it 
was in Kiev that he also began to serve his neighbors 
under the direction of his ascetic bishop. During 
these years he became more closely acquainted with 
his native Ukraine and its needs, especially during 
the course of his two years of travel through the 
country; he saw life with its sorrows and joys, which 
are go frequently and so dangerously directed by a 
slavish service of the passions and lead only to suffer- 
ing. The inner peace of the soul, the question of 
waging war on the passions and of how to lead a God- 
pleasing life—these are the matters which often 
concerned Christ the Savior Himself during his 
life on earth. During these years the monk 
Joasaph visited his family from time to time: 
sometimes in Poltava, sometimes at their es- 
tates in Chernyavshchina and Zamostye. Ac- 
counts of these visits were handed down for 
generations and were recorded when informa- 
tion about the holy one’s life was being gathered. 

Itis said that on days when his parents had 
to entertain guests lavishly, he did not absent 
himself from the joys of his family, yet still kept 
his monastic vows strictly: instead of the rich 
dishes served at the banquet table he would eat 
black bread, and when it was convenient, he 


often withdrew to a chapel on the banks of the river 
Uday to pray and contemplate. These thoughts and 
feelings he depicted, as was not uncommon in those 
days, in an allegorical tale which he entitled: The 
Battle of the Seven Honorable Virtues and the Seven 
Deadly Sins, Which Always, Though Particularly 
During the Days of Great Lent, Taketh Place in the 
Soul of Man (Set Forth Poetically in Verses Corre- 
sponding to the Weeks [of Lent]). This allegory in 
verse he presented to Metropolitan Raphael on April 
9, 1737. In it he describes how during the battle 
against the lusts man loses the victory because he 
trusts to his own strength and ability, becomes the 
possession of the passions, and is saved from them 
only by our Lord Jesus Christ. The allegory ends with 
the victory of virtue through Christ Jesus. The young 
monk brought all the power of his mind and heart to 
bear upon its composition, after laboring long over 
himself under the fresh impressions of childhood and 
the first years of his service under the patronage of 
the wise Metropolitan Raphael. Just as the Archan- 
gel Raphael was the guide and companion of the 
righteous Tobit, so was the holy hierarch Raphael the 
beloved and experienced instructor of the young 
monk Joasaph during his first steps along the path of 
life, leading him gradually to the great ministry 
which lay before him. 


‘Tue Lanors or THE HoLy Hierarcu JOASAPH 
DurINc His Tenure as Apnor 
or THE McArsky MoNasrery IN LUBENSK 
& as Superior or THE Trintry-Samyt Sercius Lavra 


From Kiev the Lord first directed the path of His 
chosen one’s life to his native Ukraine, but afterward 
to Moscow, the very heart of Russia. The holy 


hierarch Raphael assigned Hieromonk Joasaph to 
the Lubensk Monastery, elevating him to the rank of 
abbot on June 24, 1737; and on January 29, 1745, the 
Most Holy Synod transferred him to the Trinity- 


Saint Sergius Lavra, tobe its superior. Metropolitan 
Raphael shed tears at their parting, presenting him 
with an amber prayer-rope as a remembrance. The 
holy Joasaph spent eleven years serving in monastic 
communities. 

‘This ministry was most intense on his part, and 
highly beneficial for the monasteries entrusted to his 
care, as it was for his subsequent episcopal ministry. 
‘Their new superior found both these monasteries 
difficult straits. The Lubensk Monastery was in a 
half dilapidated state. In 1728, its stone church had 
collapsed, and in 1736, a fire had destroyed all its 
wooden buildings. On May 17,1746, less than a year 
after the transfer of the holy hierarch to the Trinity- 
Saint Sergius Lavra, a terrible conflagration laid 
waste to that monastery, and the plundering which 
accompanied the fire served to magnify the disaster. 
The holy hierarch had to rebuild both monasteries 
from theruins. In the Lavra, Archimandrite Joasaph 
did everything, as superior, with the full consent and 
will of Archbishop Arsenius, who was the monastery’s 
titular abbot, and very few documents concerning his 
activity have come down tous. Butit is beyond doubt 
that he made all the necessary preparations for the 
restoration of the monastery, which was completed 
by his successors. 

In the Lubensk Monastery he labored as an 
independent abbot, and thus, naturally, left more 
traces of his activity on record. From the surviving 
documentation it is apparent that the holy hierarch 
undertook the reconstruction of the monastery with 
tireless energy and persuaded many to provide mate- 
rial assistance. Among the donors toward these 
efforts were his maternal grandmother, the wife of 
Daniel Pavlovich Apostol, soldiers under the com- 
mand of the Prince of Hesse-Hamburg, and many 
others. Moreover, the saint labored himself, travel- 
ing about in person to solicit donations. He managed 
to complete construction only of the large stone mo- 
nastic residence building; the churches were erected 
after his tenure as abbot, using funds he had col- 
lected. The holy hierarch Joasaph did not succeed in 
leaving many visible marks on the external state of 
the Lubensk Monastery, and he was able to accom- 
plish even less at the Lavra. Yet even there one finds 
unmistakable traces of his activity as a wise and 
careful steward. Thus, in 1747, he summoned 
Hieromonk Paul (Kazanovich) from Kiev’s 
Mezhigorsky Monastery, who frescoed the Lavra’ 
churches and reorganized the monastery's iconogra- 
phy studio. The holy one prepared both these monas- 
teries for internal as well as external renewal. He 
brought considerable attention tobear on the order of 
the inner monastic life, especially in the Lubensk 


Monastery. The brotherhood of that monastery was 
small and not distinguished for good conduct. 

To illustrate the extent to which certain of their 
number had fallen, one need only cite the letter 
written to the saint by the mother of the monk 
Vikarion (herself a nun) concerning her son: “Over 
the course of many years past, and during the current 
year, 1742, which is coming to an end, I, an unworthy 
elderly woman, have had to endure, and even now 
endure, privation, indignity and threats at the hands 
of Hierodeacon Vikarion, a monk of your Mgarsk 
Monastery, my former son: a monk who now has 
undermined and destroyed my health and who has 
no desire for the salvation of my soul. This year, 
before the feast of the holy Greatmartyr Demetrius, 
he came to me at the Ladinsky Convent. No sooner 
did he enter my cell than, without uttering a single 
word of greeting to me, his mother, who am anun, he 
began to scream at me: ‘Give me my father’s money!’ 
And he heaped many unseemly and abominable 
words of disrespect upon me and my monastic habit, 
reviling me with vile smut. Then he left and collected 
the debts himself.” The elderly nun went through an 
agony of grief before lodging this complaint against 
her son. One can thus judge what sort of monastic 
laborer Hierodeacon Vikarion was. 

Here is another example: The stone church had 
remained in a state of virtual collapse for about ten 
years, and the populous brotherhood gave no thought 
to restoring it. It was difficult to live and work with 
such men, but the holy one did not become despon- 
dent. He undertook the task in obedience to his 
ecclesiastical superiors. He himself writes: “On June 
24,1737, Iwas elevated to the abbacy. Although I in 
nowise desired this, yet, committed to the will of God, 
I did not oppose the will of the archpastor.” 

‘Astrict monk, aman of prayer and an ascetie, byhis. 
ownexample he soon exerted a powerful influence upon 
the brethren, in relation to which he always distin- 
guished the little from the great and covered minor 
errors with love. Here is an example. A certain monk, 
in keeping the account-books, failed to provide particu- 
lars concerning the expenditure of one ruble and forty- 
two kopeks. When this was reported to the abbot, he 
wrote in his memorandum: “A small sum is lacking. It 
is possible also tomake a mistake even with alargesum 
(1473 rubles). Give him a receipt [to indicate that the 
account has been received).” But on another occasion, 
when he learned that the steward had permitted some 
peasants to take possession of monastery lands, he 
demanded that the steward explain himself; the saint 
resolved the matter personally, without the participa- 
tion of the steward, adding: “For it is not proper to be 
both defendant and judge.” 


While traveling about to collect funds for the 
restoration of the Academy's buildings, the saint had 
spent some time in this monastery and knew it well. 
Nevertheless, when the will of the administration 
became known, he did not seek for reasons to avoid 
complying with it. On the contrary, he departed 
immediately for his place of ministry. He was el- 
evated to the abbacy on June 24th, on the 28th he had 
already departed, and on July 7th he was in the 
monastery which he lifted up morally. Proof of this 
spiritual improvement is the petition submitted to 
Metropolitan Raphael by the brethren, which was 
kept secret from him. Between September 10, 1742 
and August of 1744, he was in the capital soliciting 
funds, Early in 1744, during his absence, the breth- 
ren submitted the following paper to Metropolitan 
Raphael; “January 10, 1744. We, the undersigned, 
brethren of the caenobitic Mgarsky Monastery of the 
‘Transfiguration, have agreed amongst ourselves to 
petition His Grace Kyr Raphael (Zaborovsky), Arch- 
bishop and Metropolitan of Kiev, Galich and Little 
Russia, our archpastor, toestablish in our monastery 
the rank of archimandrite, and that His Reverence, 
Father Joasaph (Gorlenko), our abbot, be elevated to 
this rank, to which petition we set our hands.” The 
petition bore the names of the following monks: 
Hieromonk Narcissus, prior of the Mgarsky Monas- 
tery; Hieroschemamonk Basil, spiritual father con- 
fessor; Hieromonk Joachim, prior of the [subordi- 
nate] Krasnogorsky Monastery; Hieromonk Joasaph 
(Andreyev); Hieroschemamonk John, ecclesiarch; 
Hieroschemamonk Paul; Hieromonk Dionysius; 
Hieromonk Benedict; Hieromonk Samuel; 
Hierodeacons Vikarion, Lazarus and Justin; and the 
monks Metrophanes, Gabriel and Eustathius. This 
documentis a precious memorial. From it we can see 
that by the close of the holy hierarch’s ministry in the 
Mgarsky Monastery there were already three 
hieroschemamonks, six hieromonks, three 
hierodeacons and three monks who were the senior 
brethren. ‘This indicates the high level which the 
monastic life had attained in that community. And 
the presence among the signatories of the above- 
mentioned Hierodeacon Vikarion testifies clearly to 
how the strictness of the holy one had taken care of 
his weak brethren. Vikarion not only remainedin the 
monastery, but two years after his mother's com- 
plaint had been lodged was among the senior breth- 
ren: apparently strict chastisement after an investi- 
gation brought him to his senses and he began to 
walk the path of an upright life. This petition was 
approved by the archpastor, and on September 14 of 
that year Joasaph was elevated to the rank of 
archimandrite in Kiev, in the presence of the Em- 


press, at her oral decree, by Metropolitan Raphael. 
When he traveled to Kiev, Joasaph did not know 
what lay ahead of him and was greatly moved when, 
some time before this event, he had seen Metropoli- 
tan Raphael in a dream, who said: “Thou shalt 
become an archimandrite”, placing on him an 
archimandrite’s jeweled cross. 

‘The love of the brethren for their abbot is even 
more graphically apparent in the following circum- 
stances. On December 9,1744, Metropolitan Raphael 
wrote to the prior of the Mgarsky Monastery: “The 
all-honorable Archimandrite Joasaph of the Mgarsky 
Monastery has informed us by his report, that 
Hieroschemamonk Paul and Hierodeacon Justin of 
the Mgarsky Monastery have declared to him in 
writing that it is their will and intention not to be 
separated from the archimandrite, but they desire to 
travel with him whithersoever God calleth him, and 
have asked our blessing upon their intention, They 
write that they would be leaving no work unfinished 
in the Mgarsky Monastery. As hierarch we therefore 
inform Thine Honor that insofaras Hieroschemamonk 
Paul and Hierodeacon Justin would leave no task 
unfinished, they are released and removed from the 
roster of the clergy of our diocese.” 

In November of that year, by decree of the Synod, 
the holy Joasaph was summoned to Moscow. Evi- 
dently, rumors had already been circulating about 
his impending transfer to the Lavra, which is why 
these monks had submitted their petition. Yet the 
petition itself is the best testimony of the profound 
respect the saint won by his own life and the righ- 
teous strictness with which he treated the brethren. 
“The good shepherd giveth his life for the sheep, and 
the sheep follow him: a stranger will they not follow, 
but will flee from him; for they know not the voice of 
strangers” [Jn.10:11, 4-5), the Holy Gospel says, and 
these words found their fulfillment in the holy 
Joasaph. 

The powerful influence exerted by the holy one on 
his monastic brethren was felt even more powerfully 
by the peasants who were subject to the two monas- 
teries he ruled at that period. Both the Mgarsky 
Monastery and the Lavra possessed considerable 
lands: many churches and parishes fell under the 
jurisdiction of the monastic superiors of those com- 
munities. And here also the saint manifested the 
power of his righteous and zealous soul. The follow- 
ing facts bespeak this. A certain priest received from 
peasants who were moving to another place some 
small fields, which he began to cultivate. A year and 
a half later, he remembered that he did not have 
permission to take possession of the fields from the 
monastery whose serfs the peasants were. He then 


addressed a petition to the abbot. The holy one 
reached his decision in a very sympathetic manner. 
He ordered the monastery’s administration toreview 
the case, “taking into consideration the fact that in 
these present times if priests do not care for them- 
selves they starve. Moreover, the monastery has no 
need of these little fields.” 

He dealt with the monastery’s serfs strictly, yet 
nonetheless kindly. The following case is a good 
example. In the winter of 1740, a pauper named 
Gerasimus arrived at the village of Luts. While 
soliciting alms, he begged permission to stay the 
nightin the house of one of the village's residents, but 
fell ill there. In the morning, Gerasimus asked his 
host, Gregory Luzanenko, to drive him home (he 
lived on his alms at the home of another peasant in a 
neighboring village). Luzanenko then drove 
Gerasimus to his lodgings, but the householder was 
not at home, and his wife turned the poor man away. 
Not waiting for further developments, Luzanenko 
shoved Gerasimus out of the sleigh and drove away. 
Gerasimus froze to death. The matter was reported 
to the abbot, and an inquiry was conducted. The 
following decision was reached: “The ungodly peas- 
ant Gritsko Luzanenko is wholly guilty of the death 
by freezing of the pauper Gerasimus. When he 
conveyed him to the village of Serachenky, why did 
he not carry him into the cottage? The old woman 
Eugeniais likewise guilty. When she saw Gerasimus 
lying sick in her yard and heard him crying out: ‘For 
God's sake, take me into the cottage! I am freezing to 
death!’, why did she not summon her neighbors and 
carry the poor man inside? For the inhumanity they 
have shown they are to be dealt with as follow: 
Gregory Luzanenko is to be pitilessly scourged with 
the knout on Sunday after the liturgy and cut off from 
communion of the divine Mysteries (unless he is in 
danger of imminent dying) until the Fast of the 
Apostles. The same applies tothe old woman Eugenia. 
As an addendum to the investigation, Carpus and 
‘Moses Pkhayenkoare tobe asked whether Luzanenko 
asked them to help carry the late Gerasimus into the 
cottage. Ifit turns out that he did ask them, and that 
they refused to help, then they are to be dealt with in 
the same manner. Someone from the monastery is to 
execute this sentence, to ensure that punishment is 
applied dispassionately and that mercy is not shown 
to those who themselves showed no mercy.” Here one 
sees strictness and justice, but sympathy as well. 

While strict, the saint favored mercy over justice 
when the possibility arose to terminate a case. The 
wife of a certain peasant desired to poison him. The 
subsequent investigation confirmed that the com- 
plaint wasjustified. Yet a reconciliation was effected 


10 


between husband and wife. Thus, the saint re- 
sponded with the following decision: “John 
Kondvesarenko is required to make a written state- 
ment that he forgives his wife for everything she has 
done. If the husband accepts the repentance of his 
wife, your daughter, and does not seek the punish- 
ment ofher who would have wrought his destruction, 
we also accept it.” 

While Joasaph was archimandrite in the Lavra, 
such cares and troubles associated with the 
monastery’s lands and economy increased, both be- 
cause the Lavra’s possessions were vastly greater 
than those of the Mgarsky Monastery, and because 
the Holy Trinity Seminary fell to his care. Yet the 
holy one labored tirelessly, despite the frailty of his 
health and his frequent illnesses, He himself writes 
of his illnesses in his memoirs: “On August 16th, 
1737, I fell gravely ill. I battled this illness until 
January of 1738 and often found myself near death 
By the mercy God showed me, however, I was vouch- 
safed the return of my health, though it was not as it 
had been before. Thenceforth, in my weakness, I 
have, hour by hour, by the will of God Who strength- 
ens me, drawn nearer tomy departure from this most 
grievous life. In 1741, I fell ill again on September 
27th, and lay in danger of departing this life until 
mid-February. But the merciful God again allowed 
metolive, unto Hisholy glory. InNezhina, on August 
24th, 1741, horses bolted and inflicted such a painful 
fracture in my foot that I was unable to rise from my 
bed until November 8th. On April 4th, 1746, I fell and 
could not leave my bed until late in May.” 

‘The strength he found for such labors when in 
such poor health sprang from his prayer and the aid 
of the saints of the monasteries in which he served 
‘The holy hierarch Athanasius, whois enshrined in a 
sitting position in the Lubensk Monastery, and the 
venerable Sergius of Radonezh, were his helpers. 
During the early years of his difficult abbacy, Saint 
Joasaph wouldoften beg the holy hierarch Athanasius 
for help, and the saintly patriarch appeared to him 
several times and strengthened him. He himself 
writes of these appearances: “On the night of October 
26th-27th, 1740, I beheld the following dream. The 
holy hierarch Athanasius, who is enshrined in the 
Mgarsk Monastery, was walking around his shrine, 
arrayed in episcopal vestments. I drew nigh and 
touched him. Afterward, he approached the shrine 
and lay down. I adjusted his vestments and made 
sure all was tidy, and then I said to him: ‘Most holy 
Patriarch, I would like Your Holiness tosetafeastday 
for your commemoration which I can report to His 
Grace, Metropolitan Raphael’ (which was indeed the 
case). ‘What is this? he asked me. I replied: ‘His 


Grace has said that it is not possible because a 
petition has to be presented to the Synod anda report 
submitted on your miracle To this the holy hier- 
arch Athanasius remarked: ‘Let them come here 
from Moscow,’ and he fell silent. But I spoke to him 
again, saying: ‘Most holy Patriarch, guide me in my 
life.’ He answered: ‘Have I not guided thee? But 
when he had been silent a little while, he asked: 
‘Shall Inot instruct thee yet another time? Very well, 
very well!’ And placing his hands on my sinful head, 
he said: ‘May the Lord bless thee out of Sion, Who 
dwelleth in Jerusalem.’ And the vision ended.” 

Tn March of 1741, Saint Joasaph again beheld the 
holy hierarch Athanasius lying in his shrine. While 
censing the holy relics, Saint Joasaph saw Saint 
Athanasius reach out and grasp his arm firmly, The 
saintly abbot said to him: “Holy Patriarch, pray to 
God for me, that the Lord not reject me.” The saintly 
patriarch took hold of his own beard, pushed it up to. 
his face, and then smoothed it out again over his 
breast; he then said: “He will not reject thee, As the 
Father loveth me, so doth the Son love thee.” 

With the heavenly aid of the saints, the holy 
hierarch carried out his ministry and soon came to 
the notice of the empress, in whose presence he had 
delivered an address on November 28th, 1742. He 
was richly rewarded by her, and was subsequently 
called to the episcopal ministry in Belgorod. Though 
this ministry was great, the chosen of God had 
already been prepared for it by his struggles in 
administering the two monasteries. The power which 
emanated from him, drawing down upon him help 
from on high, was his love for God. 


‘Tue Episcopat, Consecration or Saint Joasapx & His 
‘Srruccies IN His Hierarcual. Ministry 


On June 1st, 1748, Archimandrite Joasaph was 
nominated as a candidate for episcopal consecration, 
and on June 2nd he was ordained bishop of Belgorod 
and Oboyan’. He reverently received the grace of the 
apostolic ministry, and until the end of his days 
faithfully fulfilled his hierarchal vows. His certifi- 
cate of episcopal consecration was for him aconstant 
reminder of what he had todo. And there was not a 
single line in that certificate which he did not justify 
by the virtuous struggles he undertook in his life. 

Ordained a bishop on June 2nd, 1748, in the 
cathedral of the Saints Peter and Paul Fortress in 
Saint Petersburg, by a group of archpastors headed 
by Archbishop Simon of Pskov, of blessed memory, in 
© presence of Empress Elizabeth Petrovna, the 
holy hierarch Joasaph served valiantly for six and a 
half years, until December 10th, 1754. 
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‘Men are sojourners upon the earth. Our earthly 
life has a profound significance. Many must run this 
earthly course so as to develop in spirit for the life 
which is blessed and everlasting. It is essential to 
strengthen one’s spirit in labors and to purify one’s 
heart of the passions, to foster within oneself a pure 
love for God and one’s neighbors. Six days have been 
given to man for his work, until the evening of each 
day. But the seventh day, and every feastday as well, 
is a time for rest from one’s labors and for uniting 
oneself to the Lord in prayer and the partaking of the 
holy Mysteries of the Body and Bloodof Christ, atime 
for perceiving His will through the reading of the 
word of God and for doing good to one’s neighbors. 
For everyday life, men build houses for themselves 
and their children. And for prayer and service to God 
they build special houses of God, to which on each 
Sunday and feastday the sound of church-bells 
summons us urgently. In these houses of God, where 
everything is so arranged that we may forget that 
which is earthly and think ofour heavenly homeland, 
there are specially ordained ministers ofGod—priests, 
deacons, readers and chanters. In some places there 
are alsomonasticcommunities where men and women 
who have dedicated themselves wholly to the service 
of God spend the passing years, until their departure 
from this life, in labor and prayer. The life ofeven the 
most ordinary of men must be lived in the constant 
pleasing of God. And over all these brethren and 
sisters in Christ, the bishops, the successors to the 
apostles’ ministry, are the highest instructors and 
guides in the whole Church of Christ. Yet the spirit 
is willing, but the flesh is weak. Often sufferings— 
such a cyclones, pestilences and long periods of in- 
clement weather—cast a pall over men’s lives. The 
people stray from the straight path, wander away 
and become lost. The flock falls headlong, and even 
the shepherds stumble. The episcopal ministry is 
indeed difficult and fraught with responsibility. Dif- 
ficult also was the ministry of the holy hierarch and 
wonder-worker Joasaph. 

His diocese was vastin size. Itwas situated in the 
border area where Great Russia ended and Little 
Russia began. It was to this hinterland that a 
multitude of Old Believers fled from Great Russia in 
the 17th century, as well as others who were discon- 
tent or prey to misfortune. Others sought refuge in 
it from Polish oppression and from the Ukraine. The 
Slobodskaya Ukraine was part of this diocese, com- 
prising what was later the Province of Kharkov and 
parts of the Provinces of Kursk and Voronezh, and 
bore on itself the deep wounds of the adversities it 
had experienced. Here, at first, Great Russians and 
Little Russians lived in close fellowship, sharing a 


common life. The holy hierarch Joasaph was close to both 
groups. Asa Little Russian by birth, he was close tothe members 
ofthat cultural group. As the superior of the Holy Trinity-Saint 
Sergius Lavra he was well-known also to the Great Russians. 
All held him in respect for his strict ascetical life and unremit- 
ting zeal for the righteousness of God. With all the strength of 
his loving soul, Christ's holy hierarch gave himself over to his 
great ministry. He spent a considerable part of his time travel- 
ing about his vast diocese. There was no matter to which he did 
not devote his attention. There was no sorrow, need, suffering 
or defect which he passed by indifferently. Upon the whole life 
of his flock, all its small doings, he directed his bright and 
examining gaze, which penetrated to the secrets of men’s hearts 

Nothing could remain hidden from his gaze. 

Great and beneficial is the influence of the temple of God on 
the heart of man when it is resplendent in cleanliness and order. 
Reverent reading and chanting strikes deeply into men’s hearts. 
But there were few such churches in the saint’s diocese. In one 
of his decrees, the favorite of God himself speaks of his impres- 
sions when conducting his inspection of churches:“In thechurches 
of our Diocese of Belgorod, during our inspection in the cities of 
Iziuma, Baluiky, Poltava, Novy and Stary Oskoly with their 
districts, as well as in the Kursk District, we noted the effects of 
carelessness due to the indifference of the priests and the laxity 
of the deans. Antimensia and ilitons are worn with age and 
soiled; there are no iconostases anywhere, only icons; the areas 
above altar-tables and tables of oblation are dingy with age and 
the baldachinos are unsightly. Instead of suitable tabernacles 
for the reservation of the Holy Gifts we found boxes of wood or 
tin, some even fashioned of lead, but all inappropriate, in poor 
condition, full of holes. In many churches there are no crosses. 
‘There are churches with no windows, wholly dark inside; the 
vessels for the divine services are also in poor condition and of 
poor quality, and there are no vessels for giving Communion to 
the sick. There are no dry-wells in which to pour out the water 
used in baptizing infants. Sanctuaries lack stoves for heat and 
washing facilities. Church books, records of services of suppli- 
cation and books for the commemoration of the dead are lack- 
ing.” There were also no fences. And the holy hierarch found 
many other irregularities as he made the rounds of his diocese. 

Without delay he issued a series of directives designed to 
eliminate such problems. Thus, he wrote: “Wooden vessels, 
tabernacles and boxes for conveying Communion to the sick are 
to be replaced with ones fashioned of silver or tin.” Often he 
would order such items himselfin quantity and send them where 
they were needed. After obtaining such caskets, he ordered, the 
divine Mysteries were to be taken and transferred with care to 
the new vessels; then the old wooden boxes were to be burned 
and their ashes sprinkled into a moving stream of water. Tin 
vessels were tobe melted down, and the remains castintoa river. 
Vessels fashioned of lead were to be washed in running water 
and crushed for use in other ecclesiastical needs. He ordered 
“sizable windows cut in the walls of churches, sufficient for an 
abundance of light. Three windows, or at the very least two, are 
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tobe provided for the sanctuary and fitted 
with panes of glass, so that the sanctuary 
might always be filled with light.” 

‘The Holy Gifts reserved for the sick 
were often carelessly prepared by the 
priests, who omitted moistening the par- 
ticles of consecrated Bread with the Holy 
Blood. They kept the Holy Gifts at home 
in folded bits of paper or cloth bags, and 
thus took them to the sick. While exhib- 
iting such indifference to the most holy of 
Mysteries, the priests also permitted the 
sin of preferential treatment in the very 
celebration of the divine services. De- 
nouncing this, the holy hierarch issued 
the following orders: “All priests are 
strictly forbidden: to have the antidoron 
carried out to lay people in the vestibule, 
no matter who they may be, even by 
ecclesiastical functionaries; even moreso, 
the Gospel is not to be carried to any such 
person at the entrance, nor the Cross at 
the conclusion of the liturgy. The appear- 
ance of the Gospel and the Cross in the 
hands of the priests, for the people to gaze 
upon, signifies the appearance of our Sav- 
ior Himself to the people. For this reason, 
reverent people must approach them, 
rather than wait for them tobe brought to. 
them.” Ignorant priests sometimes per- 
mitted disgraceful practices, which, in 


their opinion, served to enhance the majesty of the 
church services. “They have introduced unnecessary 
inventions: extraneous prostrations, where they are 
not called for, uplifting of hands, censings [of the 
entire church] before the Great Entrance, kissings of 
the Cross, uncalled-for sobs during litanies and ex- 
clamations [as though moved by compunction]”, and 
soforth. All of this the zealous archpastor put an end 
to by a resolute order that the priests “do as they 
learned at their ordination in the cathedral, accord- 
ing to the rites prescribed in the Liturgicon.” 

‘There were places where liturgicons printed in 
Lvov, which contained Roman Catholic distortions, 
were still boing used. The holy hierarch commanded 
that they be removed and replaced with liturgicons 
printed in Moscow. Altar-tables were frequently 
cluttered with all manner of objects, and icons, often. 
crudely executed, were swaddled in towels. This 
prompted the decree “Unseemly decorations are not 
to be tolerated, Hand towels and embroideries are 
not to be hung on the holy icons and crosses; and 
where this is now the case, they are to be removed 
completely and used at the washing of hands during 

he divine services. Silly icons and unfortunate 

images on paper, which are hung and placed about 
the walls, and especially aérs in the sanctuary, are to 
be removed and returned to those who brought them 
into the temple]. Nothing is to be kept on the altar- 
table except the tabernacle with the divine Gifts, the 
Cross, the antimension, the Gospel and candlesticks. 
Aérs must be kept in the cupboards or special chests 
where all the sacred vestments are to be stored. 
Worn-out banners arenot tobe hungon the walls, but. 
should be burned. In the event that salesmen 
approach you with unorthodox icons, such icons are 
tobe purchased; rather, the salesmen themselves 
1d be placed under arrest.” 

‘There were priests who adulterated the Holy 
Chrism, who either had no sponges for the 
timension or had sponges of an inappropriate sort; 
ere were Communion-spoons pitted with rust, or 
00 big or too small; bells were being rung for people 
to prostrate themselves during the Cherubic Hymn, 
when the gifts had not yet been consecrated; and so 
th, All of this was the object of the holy hierarch’s 
zealous investigation and correction. Having made 
the rounds of one portion of the diocese, he after- 
wards issued a great many directives for the correc- 
in of the disorders he had noted, and when he 
returned again, he ascertained whether everything 

© had ordered had been carried out; and he strictly 
chastised those who had neglected to do so. 

He hastened the completion of construction on 
new churches, and required that they and their 
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cemeteries be encompassed with fences. There was 
nothing that escaped his attention. He involved 
himselfin everything, bringing an end toany further 
disorder. Yet such indifference spread from the 
church into the interior life of the parish. A certain 
priest, for example, too lazy to perform baptisms in 
the church during the winter, did them instead in a 
room in the corner of a large bath-house. When the 
bishop saw this, judgment was swift: “The priestis to 
be punished with the knout in the ecclesiastical 
administration building, so that he not introduce 
customs alien to the Church, but keep to the place in 
the church required forthe sacred rites] according to 
the canons.” 

Another priest he immediately deposed for keep- 
ing the reserved Holy Gifts negligently. This priest 
had been keeping them in a folded paper, in a drawer 
among vases for flowers. When the holy hierarch 
found himselfin that room, his sensitive soul experi- 
enced a certain trembling disquiet. When he found 
the Holy Gifts maintained so negligently, he prayed 
for an entire night on his knees before Them, and in 
the morning deposed the unworthy priest from the 
priestly rank: his zeal, made confident by his noctur- 
nal feat of prayer, could not bear such mockery. 
Many labors, many sorrows, many secret sufferings 
ofsoul did the holy Joasaph endure in his care for the 
good order of the churches of God. And becauseofthis 
great benefit was derived from this care, A multitude 
of churches were adorned and set in order. Proper, 
reverent services began to be celebrated in them, 
during which all those who were exhausted by the 
toils of life were able to rest, like the Apostle John, 
against the bosom of the Savior. And the Lord was 
pleased with Saint Joasaph’s holy zeal for the house 
of God, and a sign of His heavenly good-pleasure was 
not long in coming. 

In 1754, the holy hierarch conducted a tour of his 
diocese. In Iziuma he paid particular attention to the 
first church, in a suburb called Zamostye. As he 
entered it, his gaze fell upon a large icon of the 
Mother of God in a corner of the vestibule, the area 
behind which was used to dump the ashes from the 
censer. Falling prostrate before that icon, the holy 
one cried aloud: “O Queen of heaven, forgive the 
negligence of thine unworthy servants, for they know 
not what they do!” And turning to the rector of the 
parish, he said: “Why has this image not be set in a 
better place. It is overflowing with the special grace 
of God. In it the all-holy Mistress makes manifest a 
special sign of her aid for this village and the whole 
land.” Finding up beyond the left choir a large case 
containing little old icons, he said: “Here is the best 
place for the icon of the Mother of God. Install it in 


place of these decrepit icons, and keep it in this 
place.” For more than three days the holy hierarch 
remained in Iziuma and went daily to pray before 
that icon. There was a special reason for his order, 
and for his veneration of that particular icon. When 
the saint formed the intention to leave Belgorod and 
tour the diocese, he had a dream, in which he beheld 
a certain church, in which there was an icon of the 
Mother of God on a heap of garbage. A radiant light 
emanated from the icon, and he heard a voice saying: 
“Look what the clergy of this church have done with 
my face! Mine image was supposed to be a well- 
spring of grace for this land, but they have cast it 
down among the refuse!” 

Struck by this dream, the holy one paid particular 
attention to each of the churches he visited, trying to 
determine if it was the one he had seen in his vision. 
When he entered the aforementioned church and 
beheld the very icon he had seen in his dream, he did 
as has been described above. The Mother of God, as 
if in reward for his care for the majesty of the 
churches and the services performed in them, was 
pleased to choose the holy hierarch as the herald of 
her mercies. The icon quickly became a source of 
abundant miracles and began to attract pious pil- 
grims from all areas of Russia. Up to the Revolution, 
crowds streamed to the icon, and the account of its 
discovery will always serve as a reminder of the zeal 
ofthe holy hierarch in caring for the churches of God. 
Before the Savior's sufferings, a certain woman 
anointed Him with myrrh, and she was promised 
that her actions would be spoken of wherever the 
Gospel was preached. The servant of Christ Joasaph 
burned with zeal for the goodly order of the churches, 
and whoever came to venerate the Peschanskaya 
icon of the Mother of God remembered with compune- 
tion the devotion and dedication. This was the 
reward of heaven: earthly glory quickly dims, but the 
memory of virtues is carefully passed from genera- 
tion to generation to those who fear God. 

In the Book of Revelations, the holy Apostle John, 
the beholder of mysteries, writes: “I looked and, 
behold, a white cloud, and upon the white cloud One 
sat, like the Son of man, having on His head a golden 
crown, and in His hand a sharp sickle. And another 
angel came out of the temple, crying with aloud voice 
to Him Who sat on the cloud: ‘Thrust in Thy sickle, 
and reap; for the time is come for Thee to reap; for the 
harvest of the earth is ripe.” And He Who sat on the 
cloud thrust in His sickle on the earth, and the earth 
was reaped” (Rev. 14: 14-16). ‘The holy hierarch 
Joasaph was just such a sickle of God’s righteousness 
for the Diocese of Belgorod in his day. 

Diverse and great were the defects in the 
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celebration of the divine services and the services of 
need, andin the maintenance of order in the churches. 
Great also was the disorder in the lives of the people. 
And the most at fault were the clergy themselves. 
‘The leaders of the clergy were the archpriests. They 
were, for the most part, highly conceited men. Dur- 
ing the celebration of the divine services they, like 
certain superiors of monasteries, declined to perform 
proskomedia themselves, and likewise demanded 
that they be greeted formally at the church's en- 
trance as bishops are, and so forth. In private life 
they were haughty, and, in case of the least offense, 
harsh in language. 

We shall cite one example. The holy hierarch 
threatened to remove a certain archpriest from his 
position as dean forjustsuch language. The archpriest 
seethed with anger and had the audacity to say 
terrible things about the bishop. An investigation 
was conducted, and it turned out that the archpriest 
was guilty. ‘The bishop reached the following deci- 
sion: “Although Archpriest Theodore Tamozhsky 
denies having said the words spoken to the priests 
Matthias of the Spassky settlement and John of 
Borisovsk, alleging that His Grace has no authority 
to remove an archpriest from ecclesiastical adminis- 
tration without [the permission of] the Most Holy 
Synod, during the investigation the priests definitely 
confirmed these words From this it is apparent that 
the archpriest uttered these words in a spirit of self- 
importance, belittling the authority of the bishop, 
even though he knew that His Grace enjoyed com- 
plete authority in his Diocese of Belgorod with regard 
toits ecclesiastical administration, tojudge each case 
onits merits, toappointeach archpriest, or to dismiss 
him if he is guilty, without a resolution of the Most 
Holy Synod. Indeed, the archpriest in question was 
appointed on the strength of a decision of His Grace 
to the Khotmyzhskoe ecclesiastical administration 
and had control of the treasury. Even though he had 
long deserved to be removed because of his great 
carelessness, he was permitted to remain in his 
position of honor because of His Grace's condescen- 
sion. Yet because of the words which the archpriest 
uttered in his foolish pride, [it is resolved] toremoved 
him from the ecclesiastical administration and the 
control of the treasury, and tomake him subject, with 
the other priests, to the archpriest who is to be 
appointed to fill his position.” 

‘The archpriests oppressed the clergy; they pre- 
sented as candidates for ordination unworthy men, 
unqualified or scarcely able to read. They offended 
the parishioners and were cruel to the serfs under 
their control. To bring an end to such arbitrary rule, 
the holy hierarch established an Ecclesiastical 


Administration to take the place of the personal 
administrations of the archpriests in their deaneries. 
On August 3, 1749, he issued a decree, which read as. 
follows: “In ‘considering the administrations, His 
Grace has found that they are not in order: 1) Even 
the most insignificant matter which could be dealt 
with in situ, is referred to the bishop's chancery. This 
results only in difficulty and interferes with more 
important current matters; 2) Although, according 
tothe instructions for the establishment of ecclesias- 
tical administrations, it was proposed to exact up to 
20 rubles from the clergy for the hearing of cases, it 
isnot as easy for one tojustly resolve a case asitis for 
two or three.” It was therefore ordered that:“1) in all 
cities which are the seats of deaneries to establish 
permanent ecclesiastical administrations consisting 
of three members: the first member must be the 
archpriest, the second, the priest-homilist (where 
such is to be found), and the third, a learned, honor- 
able, permanently assigned priest; 2) Where there 
areno educated priests, an uneducated priest may be 
assigned, although twohonorableand prudent priests 
should be assigned to the archpriest to sit with the 
archpriest in the ecclesiastical administration and to 
decide cases meticulously on the basis of the Regula- 
tion and decrees; 3) To issue an instructional guide, 
over the personal signature of the bishop, as to how 
toact with regard to these stewards. Each archpriest 
(or steward, where there is no archpriest)is required 
to present to the bishop two or three candidates from 
among the educated priests of his deanery, or from 
among the uneducated, if there are no learned per- 
sons, though they must be honorable and reliable 
men, for examination.” This instruction was issued 
to the deans. 

The candidates were posed three questions: “Are 
the priests indulging in drunkenness, are they fre- 
quenting inns and public amusements, are they liv- 
ng riotously, are they given to blasphemy, do they 
ight with the people, do they go about in short, 
right-colored clothing, are they celebrating the ser- 
‘ces—vespers, matins, ete.—in bast sandals, dothey 
perform the services dressed in kaftans, failing to 
vest in epitrachelion, which is a terrible thing?” All 
se concerns required attention, for they all were 
ountered. And there were even worse matters 
‘hich came to light. 

‘A certain priest, for example, was dispensing 
gments ofthe kleros as medicine useful in treating 
esses; another wasa horse-thief. Acertainchanter 
ged seals on the travel documents of two nuns. 


following incident. In 1762, the priest John 
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Mlodzinsky, of Kharkov’s Holy Nativity Church, reg- 
istered a complaint against one Anna Kocherzhikha, 
alocal resident, to the effect that she had slapped his 
cheeks and pulled his hair in church. An investiga- 
tion was conducted. It was discovered that the case 
was as follows. The reason she assaulted the priest 
was because he had crudely driven the defendant’s 
daughter from the church, accusing her of living an 
unchaste life. But while the inquest was underway, 
the priest and the woman made up their differences, 
Asa result, to seal the peace, the woman was ordered 
to donate three rubles to the church, and the priest 
had to donate six yards of fine cloth, morocco- and 
kid-leather. ‘The priest promised not to pursue the 
matter. The bishop, however, was not reconciled to 
such a resolution and subjected the guilty parties to 
stern punishment. 

So rife was drunkenness at that time that unfor- 
tunate accidents often befell priests after their ser- 
vices. And there were no few cases of unchastity in 
the life of the clergy. Services were often conducted 
without a chanter present, musically ignorant peas- 
ants executing the chanting. Processions were being 
performedin a disorderly fashion, participants some- 
times coming to blows. There was failure to perform 
the prescribed services on royal occasions. Theclergy 
quarreled among and lodged complaints against one 
another; income from the sale of candles was often 
not handed over for the church and works of charity, 
as the archpastor required. It is clear that such 
clergymen did not exercise a positive influence upon 
the people. It is thus not surprising that the holy 
hierarch made every effort to uplift the clergy. Itis 
also not surprising that he had to resort to strict 
measures. 

Ofcourse, there were good pastors, but they were 
not numerous. The majority were either of poor 
conduct or illiterate. The holy one tried to educate 
and correct those who were capable of such. In the 
ordination documents for priests, deacons andchant- 
ers, he made clear the objectives of their ministries. 
He summoned the unlearned tohis presence, toteach 
them. The negligent and lazy he chastised in the 
episcopal residence, at times even physically. He 
wrote booklets on how to perform the sacraments; 
but there were priests who would not send money in 
for the books, and would not read them. From time 
to time it would happen that priests would appear 
before the archpastor improperly dressed. He pun- 
ished all such priests, some even severely, by scourg- 
ing. It shouldbe remembered, however, that this sort 
of punishment was one of the most usual, and, more- 
over, one of the most lenient. It did not deprive the 
person punished of the right to serve as before in the 


priestly rank. In secular courts of the same era, it 
was not unusual to encounter such punishments as 
the slitting of the nostrils, branding, and torture. In 
comparing the holy hierarch’s punishments with 
those of the state, it is immediately obvious that his 
were quite lenientin contrast with thelatter's. While 
convinced of the necessity of punishing the guilty in 
the spirit of his time, in all such cases the saint was 
extremely careful and demanded that each case be 
carefully reviewed, justly decided and not dragged 
out unnecessarily before being decided. In carrying 
out punishments, he required honest expedition on 
the part of the one of whom it was expected. 

If we remember that the holy hierarch never 
undertook any action without first praying and pon- 
dering it deeply, it will become clear that when he 
authorized strict punishment for someone, it was 
only because that person truly deserved it. And how 
deeply Christ the Savior had penetrated into his 
heart is demonstrated by an event which long left a 
powerful impression. Archimandrite Palladius, the 
famous superior of the Znamensky Monastery and 
the Saint Alexander Nevsky Lavra, who cherished a 
profound respect for Saint Joasaph, was on close 
terms with many of the saint’s contemporaries and 
knew quite a bit about him, passed this account on to 
those who were close to him, among whom was his 
cell-attendant Ambrose, who was later archdeacon 
at the Simonov Monastery, and whose recollections 
form the basis of this written version. 

During the saint's first tour of his diocese, when 
the clergy were introducing themselves to him, the 
holy one’s attention was drawn toacertain extremely 
elderly priest. On learning that he was 130 years of 
age, and that his physical powers were not waning, 
the hierarch said to him: “Thou seest here a pastor 
who standeth before thee like a father before his son, 
and whodesireth to know thy conscience more closely. 
I want to know whether any serious sin impendeth 
over thee like a dark cloud, which, perhaps through 
ignorance, thou regardest as of little account and 
hast forgotten? Thy long life persuadeth me, as a 
pastor, to reconcile thee with Him Whom thou hast 
offended, and Who hath given me the authority to 
forgive even the most grievous of sins, saying: ‘What 
ye loose on earth shall be loosed in heaven.’ Review 
thy life in mind, examine all the circumstances of 
those things which have happened to thee, and call 
into remembrance every action of thy ministry to 
God. Perhaps thou shalt encounter something which 
hath the shadow of some sin or falling-away from thy 
natural duty, or something similar which even today 
still weigheth upon the soul, thy conscience, even thy 
life.” 
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Left to apply himself to this task for several days, 
the elderly priest did remember a forgotten sin: he 
informed the holy hierarch how once, out of fear of a 
local landowner, a cruel man, he celebrated two 
liturgies twice in a single day, despite the fact that he 
heard an unearthly voice cry out to him: “Stop! What 
artthou doing? Donot dare todothis thing, forifthou 
darest, thou shalt be accursed!” When he had heard 
this voice, the priest had himself answered, sayin; 
“A curse upon thee thyself?” 

When he was informed of this and reached the 
conclusion that the priest had cursed the angel of 
that church, he brought the old man to an awareness 
of the seriousness of the sin he had committed. He 
then drove out with a portable altar to the field where 
the church had stood. There he blessed the elderly 
priest toserve the liturgy. When the liturgy (through- 
out which the saint prayed on his knees) reached its 
conclusion, the priest intoned the dismissal, The 
holy bishop ordered him to stand at the right corner 
of the altar-table and to recite the Prayer of Saint 
Symeon: “Now lettest Thou Thy servant depart in 
peace...”. When the priest had done this, he blessed 
him and said: “I forgive and absolve thee of all thy 
sins.” At that moment the elderly priest felt weak- 
ness overtake him: he leaned over, lay down at the 
foot of the altar-table, and breathed his last breath. 
‘They buried him on the spot. Thus did the clairvoy- 
ant hierarch reconcile a sinful pastor. 

It is clear that an archpastor with such a solici- 
tous attitude, even if he at times punished sternly, 
did so only to those who deserved it. Nor was it an 
easy matter for such a meek soul to order such 
punishments. Yet the Lord strengthened him by 
various signs, that he might exercise the authority 
given him to loose and bind. Tradition has preserved 
for us information about one such revelation. Once, 
while he was making the rounds of his diocese, the 
holy hierarch had a dream. He beheld a garden near 
a church, in which stood a leafy tree. An old man 
went up to it and began to chop it down. The 
archpastor asked: “Wherefore art thou hewing down 
this excellent tree?” To this the axe-wielder replied: 
“Every tree which beareth not fruit is cut down and 
cast into the fire.” When he awoke and learned that 
in a dell close at hand there was a little village, he 
ordered himself taken toit. There he beheld that very 
church which he had seen in his dream. He entered 
the church. A service was in progress, and on the 
klerosa drunken chanter was singing. Investigation 
yielded the information that the chanter was an 
incorrigible alcoholic, and the saint immediately dis- 
charged him from his duties. What was this if not 
peace granted from on high toone wholoved the glory 


of God? He was zealous for all the pastors to be good 
guides and instructor for the people, but the attain- 
ment of this goal also demanded strictness, a full 
application of the authority given him, as asuccessor 
of the apostles, to bind and to loose. 

‘Taking all possible measures to raise the level of 
the life of the clergy, the holy hierarch Joasaph 
devoted particular attention to the Kharkov 
Collegium. This famous school was founded not long 
before the holy hierarch undertook his episcopal 
ministry, by one of his most illustrious predecessors, 
Bishop Epiphanius (1722-1731). The holy hierarch 
took an active part in its affairs, When the buildings 
needed remodeling, the archpastor sent all the 
archpriests a special letter, asking their help in 
obtaining supplies for Archimandrite Gideon, the 
rector of the Collegium. He himself often visited 
Kharkov and devoted considerable and cordial atten- 
tion to the institution, Often he would send the funds 
received from ecclesiastical fines to the Collegium. 
On Great and Holy Thursday of 1751, he celebrated 
the rite of the washing of the feet in Kharkov, and on 
Pascha itself he celebrated the liturgy in the chapel 
of the Collegium. In June, he was there again to 
attend the public examinations. The following year, 
he celebrated the liturgy in the chapel on Pentecost. 
On the feast of the Baptism of the Lord in 1753, he 
served again at the Collegium, and on June 29th, he 
returned for the examinations. 

When he visited the Collegium, the holy hierarch 
delved into all its needs and familiarized himself 
personally with its students. How well and quickly 
he came to know the most talented students is illus- 
trated by the following. One day, the holy hierarch 
was in class. Looking out over the pupils, he posed a 
question to one boy: “Translate the Latin sentence: 
‘Tu sus es’.” The boy, though gazing intelligently at 
the bishop, remained silent. “Why art thou silent? 
Dost thou not know the words?” “Nay,” said the child, 
“[do know the words and am able to translate them, 
but I cannot say such a sentence to Your Grace.” 
“Very well,” the saint replied, “your surname shall no 
longer be Nikiforov, but Viroslavsky, which means 
‘glorious man’.” Years passed. The boy grew to 
maturity and became a widely respected pastor who 
functioned as a priest into his nineties; when he died, 
he was blessed by all. 

‘The archpastor took the best students to be his 
cell-attendants, and this proximity was always 
extremely instructive. Particularly prominent among 
the saint’s chosen attendants was Joasaph 
Pogorlevsky. The holy one had even given him a 
surname derived from his own. One of Pogorlevsky’s 
duties as cell-attendant was to wake the bishop in 
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time to prepare for the divine services, yet he always 
found that the saint had already risen and was 
praying. Once hehada dream, in which he beheld the 
holy one prayinginamagnificentchurch, surrounded 
by light and joy. When he related to the archpastor 
what he had seen, he was told not to tell anyone else 
of this while the bishop was alive. The saintly 
bishop's example as a man of prayer and labors left a 
profound impression upon the gifted youth. In later 
life, Joasaph Pogorlevsky became an archpriest in 
Iziuma, and reposed at a ripe old age. He was an 
eloquent and instructive pastor, emulating hissaintly 
masterin all things. After his wife reposed, he led the 
life of a strict ascetic, a lover of solitude. 

Possessed of the gift of clairvoyance, the holy 
hierarch knew whom among his disciples to send 
where for their priestly ministry. This grace-bearing 
gift was revealed in all its fullness before his repose, 
when he foretold to one of his cell-attendants that if 
he aspired to the priesthood and obtainedit, he would 
contract an incurable disease; and he told another 
that he would not proceed beyond the diaconate, 
which indeed turned out to be the case. However, 
after the repose of the holy Joasaph , during the 
tenures of his successors, the full harvest of the fruits 
of his care and concern for the Collegium were gar- 
nered. During the years of his administration the 
holy hierarch had to contend more with a little- 
educated clergy, who not infrequently hindered their 
own sons from enrolling in school: thus it became 
necessary for the saintly hierarch to resort to mea- 
sures of force and chastisement. 

While monitoring the state of the parish clergy, 
the ascetic bishop also directed the strictest attention 
to the life of the monastics. He zealously demanded 
that the principles of the ccnobitic life be totally 
implemented in the life of the monasteries, and that 
the superiors of monastic institutions lead a life 
closer to that of the members of their communities in 
general. He sternly uprooted the lusts which the 
monastics shared in common with the laity and 
parish clergy, which is why punishments were more 
severe both for monks and nuns. He devoted consid- 
erable attention to the spiritual enlightenmentof the 
monasteries, and demanded strict observance of the 
weekday services, the reading of the lives of the 
saints during meals in common, in which the supe- 
rior of the community was obliged to participate, and 
the reading of the Psalter. Arbitrary departure from 
the monastery or convent he punished with particu- 
lar severity. 

Bishop Joasaph also took care for the external 
‘g00d order of the monasteries, and the Monastery of 
Our Lady of the Sign in Kursk, among others, bears 


traces of his concern. In the first year of the holy 
hierarch’s episcopal ministry, two bells—weighing 
approximately 2,412.and 1,116 pounds respectively— 
were transferred from the Hermitage of the Root to 
the Kursk Monastery. In 1756, when Abbot Isaiah 
asked for the return of these bells, His Grace de- 
clined, on the basis of the following considerations: 
“In transferring the bells, Hieromonk Joel was carry- 
ing out the will of Bishop Joasaph (Gorlenko), who 
had in mind the good order of the Kursk Monastery, 
which is situated in the city. That monastery did not 
have bells suitable for use on feastdays and days of 
high solemnity, and therefore two were taken from 
the excess at the Hermitage of the Root, since in that 
hermitage there were then, and are now, a sufficient 
number of bells for its status as a hermitage.” 

In concerning himself with the good estate of the 
monasteriesandconvents, the ascetic hierarch treated 
with particular warmth those whom he perceived as 
striving ardently in ascetic feats. Here is one such 
example, Not far from Kharkov there lived a certain 
wealthy family. A new;y-affianced daughter of the 
family, while her betrothed was away temporarily, 
let it be known that she was going tovisit her aunt at 
a convent, but in fact went to the holy hierarch to 
obtain his blessing to become a nun without her 
parents’ knowledge. The holy bishop, who had him- 
self done just such a thing in his own youth, sup- 
ported this ardor of spirit and gave her his blessing; 
he asked only that she not tell him where she in- 
tended to go, so that he might be able to tell her 
parents truthfully that he did not know where she 
was, When the woman's parents realized that their 
daughter had fled, they sent couriers and demanded 
an explanation of the bishop. He boldly replied that 
he had indeed blessed their daughter to become a 
nun, but did not know where she had gone. Mean- 
while, the young woman in question had found a 
refuge in the Khoroshevsky Convent, where she later 
took the tonsure. Her namein the world was Tatiana 
Ivanovna. As anun she led the life of a strict ascetic 
in the Holy Protection Convent in Voronezh, where 
she eventually became the abbess. A modest foun- 
tain with a cross marks the site of the eternal rest of 
this disciple of the holy hierarch. 

‘Through the measures which Saint Joasaph took 
toimprove the way of life of the clergy and monastics, 
he tried to set them on the path of a life pleasing to 
God, and to give the flock guides experienced in life. 
All the people—both the simple folk and the educated 
people—were equally in need of such guidance. The 
life of the flock was full of crude vices and shortcom- 
ings. 

There were many dark aspects in the life of the 


people. With all the zeal of his spirit, the holy one 
committed himself to uprooting the shortcomings of 
his flock, to the fervent service of the people; and he 
used all his strength to establish the people's life on 
the basis of true faith. 

‘As a whole the people were almost completely 
ignorant of the truths of the Orthodox Faith, and did 
not know even the most basic prayers. The holy 
hierarch directed all the priests toteach the people on 
Sundays, at the conclusion of the liturgy, the main 
prayers: “In the name of the Father...”, “O heavenly 
King...”, “All-holy Trinity...”, “Our Father...”, the 
Creed, “Virgin Theotokos, rejoice...”, “Have mercy on 
me, O God...”. Each priest was to teach everyone, 
from the youngest children to the elderly, instructing 
them to repeat the prayers after him until they had 
memorized what the priest was reciting. This was 
necessary to shine a Christian self-awareness, ifonly 
to a certain extent, into the consciousness of the 
people. Devoting most of their time to labor, the 
people, even on great feastdays, did not attend church 
regularly to unite themselves to God in prayer, as is 
the duty and essence of the Christian. Of this the 
holy one wrote the following in a decree dated May 
30th, 1749: “Many of the people, especially the mer- 
chants and others of the middle-class, because of 
their age-old superstition or schism, do not permit— 
contrary tothe canons of the Church—their children, 
their sons and maiden daughters, to attend church 
either on major feastdays or on Sundays, save only 
the Sundays of the Great Fast, when they are vouch- 
safed the Mysteries of Christ; rather they gather 
daily to play games and view public spectacles.” The 
archpastor sternly ordered all the priests to state in 
writing, over their signature, that they were teach- 
ing their parishioners and requiring them to send 
their sons and daughters to church, if only on Sun- 
days and feastdays, to hear the divine services 
chanted. Havinghad his decrees printed in quantity, 
he ordered them distributed to the priests to read to 
their parishioners in church. Those who opposed the 
decree were tobe reported by name tothe archpastor. 


As a result of infrequent attendance at church 
services, the people grew wild and at times permitted 
wild escapades with regard to sacred subjects. One 
such took place in the year 1748. Peter Zelensky, a 
Circassian by nationality anda resident of the village 
of Sheludovka, was invited by another Circassian, 
Gaba by name, toattend the baptism of his daughter. 
Having celebrated at the Gaba home, the baptismal 
sponsors went to Zelensky’s residence, before return- 
ing again to Gaba. There, having become drunk, they 
subjected an icon to mockery. Seeing four icons 
hangingin the corner of the room, Zelensky asked his 
host for one as a gift. Gaba gave it to him. Zelensky 
set it on a table, then he and his wife poured wine and 
beer over it and slashed at the image with a knife. 
Seeing this, Euphrosynia Orobtseva, one of the bap- 
tismal party, was horrified and tried to stop them. 
Zelensky dealt her a blow in the head with the icon, 
and Gaba, wrenching the icon from Zelensky’s grasp, 
began to trample it underfoot. Then both men at- 
tacked the icon with knives and cast it on the floor. 
Baba and Zelensky , and Zelensky’s wife, later stated 
that they did all this without evil intent, blaming 
their unconscionable behavior on their severe 
inebriation, 

The archpastor used this incident to instruct the 
whole flock. He issued a decree. In the decree the 
following was stated. Although the guilty parties 
ought to be given over to the civil authorities for 
severe punishment, His Grace, exercising pastoral 
mercy, so that not one member of his flock might find 
himselfin such demeaning chastisement, and under- 
standing that they had done this without any evil 
intention, in their ignorance as simple folk and in a 
state of shocking drunkenness, ordered them pun- 
ished in the Consistory by flogging. For their further 
punishment, he sent them to the Svyatogorsky Mon- 
astery for a period of two years. There the monastic 
authorities were to make sure they applied them- 
selves to the most onerous of tasks without shirking. 
‘They were not permitted to absent themselves from 
the divine liturgy, yet they were permitted only to 
stand at the doors of the church and to listen to the 
chanting from that vantage point, announcing their 
guilt to all who entered the temple. They were denied 
the Holy Mysteries unless they were in danger of 
dying. Details of their punishment were published 
throughout the diocese, to instill the fear of God in 
others. “The woman Parasceva (the wife of Zelensky) 
was, after punishment, sent home”, in view of her 
statement that she had children of tender years. 

At that time, a great many Gypsies roamed from 
place to place throughout the Ukraine. To them the 
holy hierarch also directed his attention. He 
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demanded information on how the Gypsies fulfilled 
their duty to make their confession and receive Holy 
Communion, and how they saw to it that their chil- 
dren were baptized. They did not go to church, but 
spent their time in amusements, and gave them- 
selves over to unrestrained revelry, 

Inone of his decrees, the holy hierarch wrote: “It 
is seen in many cities and villages that the people, 
preserving traces of heathen idolatry and celebra- 
tions, are setting up swings, even on the Sunday of 
Holy Pascha and on the feast of the Apostles Peter 
and Paul, to disport themselves thereon. Likewise, 
on Trinity Sunday they celebrate the demonic feastof 
the birches, and on the feast of Saint John the 
Forerunner, they celebrate Midsummer's Eve with 
nocturnal revels, and sing abominable songs. All of 
these vestiges of idolatry, however, the people cel- 
ebrate out of ignorance; but the priests, in accordance 
with their calling, must not fail to prohibit them from 
doing so.” He invited the pastors to uproot these 
heathen remains. Among the pastors were found 
responsive men, and they went forth toadmonish the 
people. But the people were accustomed to such 
celebrations from time immemorial, and did not 
readily abandon their practices; and the zealous 
priests had toendureill-treatment. For example, the 
priest Potapius Ol'shansky was nearly slain by a 
military captain for his zeal. Incantations, spells, 
divination by breaking ears of wheat, divination with 
a dried toad, the reading of books of magical incanta- 
tions even by soldiers, divination with a baby's caul, 
poisons—all manner of such superstitious practices 
were rife among the inhabitants of the Diocese of 
Belgorod. The holy hierarch zealously fought against 
these vices, sternly sentencing the guilty to undergo 
even the most severe punishments. 

People of all ranks and positions violated the 
fasts of the Church, and even the Great Fast itself. 
Nor did they observe fasting on Wednesdays and 
Fridays throughout the year. The saint speaks ofthis 
in several of his directives, calling upon the flock and 
the clergy to correct themselves. He explained the 
drought which periodically afflicted the area as a 
manifestation of God's anger over the people's lack of 
abstinence, and in his prayers he asked the Lord for 
rain, and for snow to kill the various worms and 
caterpillars which devastated the crops. 

He punished those who violated the fasts by 
depriving them of Holy Communion, directing his 
denunciations at all violators impartially. Count P. 
S Saltykov, the commander of the Division of the 
Ukraine, openly violated the fasts. The holy hierarch 
fearlessly upbraided him. The prideful general natu- 
rally took offense. Yet so successful was the holy one 


‘in persuading Saltykov that the latter wept as he 
asked forgiveness and became a zealous observer of 
the rules of the Church. Brawls, slander, denuncia- 
tions and assaults were commonplace occurrences. 
The rule of force was prevalent in those times, and it 
is very sad to note that sometimes even members of 
the clergy descended to it to settle their differences. 
‘The holy bishop sternly punished those who resorted 
to lynch law and cruelty. 

In special directives he warned the clergy not to 
strike anyone, stating that those who refused to obey 
would be deposed from their rank and risked the 
knout. Priests who engaged in fist-fights were not 
permitted to serve again until they had reconciled 
with their opponents. Lying and thievery were to be 
found even among the clergy. Priests who embezzled 
a portion of their parishes’ income were suspended 
from serving for months ata time. Refusal to show 
brotherly help and support was likewise punished. 
Those who feigned foolishness for Christ’s sake he 
sent to monasteries. Women with small children 
were constantly assigned heavy labor to perform, but 
in the episcopal estates the holy hierarch released 
them from such labors and assigned others to per- 
form it. 

At that time there were a great many who broke 
the seventh commandment. The saint combatted 
this impurity zealously in word and deed. Adjutant 
Vypodov, a landowner, abducted the daughter of a 
priest by force, and having deflowered her, kept her 
in his household. The archpastor excommunicated 
him, spread report of what he had done everywhere, 
and, even though he had toendure much abuse from 
Vyrodov, being denounced by him formally before the 
Most Holy Synod, he did not alter his stance. The 
fornicator paid bitterly for his misuse of power. 

Denouncing those who live without reference to 
the law, Saint Joasaph, in his care for the creation of 
sound Christian family, took measures to raise the 
level of family from its very outset—from the time of 
the marriage. There has come down to us his direc- 
tive on how Orthodox people should prepare to enter 
into matrimony. It reads as follows: “His Grace, 
pondering the conjugal sacrament, has seen that 
many in the Diocese of Belgorod are not preparing for 
the mystery of matrimony as is necessary, according 
to the canons of the holy fathers. According to the 
canons of the holy fathers, for example, is it ordered 
that before the wedding and the blessing of the 
marriage, the priest must instruct and command the 
bridegroom and the bride to make confession of all 
their sins, and, if possible, to prepare themselves by 
fasting and prayer, to receive Holy Communion with 
all piety and reverence, as befitteth Orthodox 


20 


Christians. It is therefore now ordered that those 
who wish to receive the mystery of lawful matrimony 
inform their spiritual fathers ahead of time, and that 
the latter exhort both the bridegroom and the bride 
to prepare themselves for marriage by going to con- 
fession and Communion three or four days before the 
wedding. After fulfilling this they may be married 
following the Liturgy.” 

In reproving men’s vices and shortcomings, the 
holy hierarch of Christ taught the life of virtue by his 
own letters, decrees, directives, and by his living 
word during his visitations. He chastised all with 
equal sternness and always stood fearlessly for the 
Truth. When necessary, he punished the clergy with 
strictness. But whenever he saw that lay-people, and 
military menin particular, were offending the clergy, 
he let the offenders feel his just anger. Sometimes he 
issued warnings through the Consistory, sometimes 
he wrote admonitory letters to the offenders himself. 
General B. I. Passek was being held in Belgorod 
under house arrest. The holy hierarch continually 
sent him food from his own table. Governor P. M. 
Svitstunov considered this an act contrary to civic 
duty and expressed his feelings to the bishop. To this 
inappropriate outburst the archpastor replied with 
the warning that if the governor were to find himself 
in the same position for his own escapades, he (the 
bishop) would send him provisions too. The saintly 
hierarch then spoke the bitter truth to the offended 
governor about his doings and promised to inform the 
sovereign ofthem. Then Svitstunov asked the bishop 
to take pity on him. He no longer criticized the 
archpastor’s deeds, but put his own life in order. 

Saint Joasaph had to endure many offenses and 
denunciations for his uprightness, firmness and zeal 
for the work of God. Many slandered and reviled 
him. Archimandrite Joasaph (Rudzinsky) of the 
Monastery of Our Lady of the Sign, who had been a 
recipient of the saint’s beneficence, denounced himin 
writing to the Most Holy Synod, alleging that he was 
embezzling monastery funds, was taking bribes, etc. 
The Most Holy Synod placed no credence in these 
accusations. It would have been very strange indeed 
to suspect someone who gave away everything to the 
poor. When the guilty archimandrite repented, the 
holy one forgave him and awarded him an 
archimandrite’s cross. 

Lovingkindness was the hallmark of his soul. 
‘The holy hierarch’s generosity extended toall every- 
where, to the limit of his ability to express it. Vast 
sumsofmoney from that wealthy diocese were poured 
into the hands of the poor. His feats of almsgiving 
were many and varied. Once he bought firewood for 
widows and orphans, and chopped it himself. He 


secretly sent money to the needy, and once, when his 
cell-attendant was ill, he delivered it himself at 
Christmas. Disguised in his attendant’s clothing, he 
was not recognized by his own doorman, who beat 
him; he later rewarded the man, swearing him to 
secrecy. He often fed many paupers. 

He was continually afire with prayer forhis flock. 
He prayed at home; he prayed while traveling. While 
his fellow travelers slept, he spent whole nights in 
prayer, and with his prayer he sanctified those lowly 
cottages of the peasantry and clergy where he, avoid- 
ing the spacious mansions of the wealthy landown- 
ers, loved to stay. During the few short years of his 
administration, he managed to travel around it more 
than once. 

‘The holy hierarch’s life in the Diocese of Belgorod 
was not long, yet it was rich with fruits. One hundred 
years after his repose, one of his most worthy succes- 
sors in the Diocese of Kharkov, Archbishop Philaret, 
recording the past history of his eparchy, described 
the life of more than two hundred persons as full of 
exalted piety. Almost all of these—clergy, land- 
owners, cossacks, widows, monks and nuns—proved 
tobe contemporaries of Saint Joasaph. The Kharkov 
Diocese of Archbishop Philaret comprised approxi- 
mately half of the Belgorod Diocese of Saint Joasaph. 
If there were so many pious folk in half of his diocese, 
how many were there in the whole, who under the 
influence of his words and example advanced so far 
upon the path of the virtuous life? The holy hierarch 
himself fought the good fight in fasting, prayer and 
labors, and like a good shepherd led his flock to 
Christ. And it followed him with love, seeing how he 
was the first to do what he taught others to do. 


‘THE REPOSE OF THE HoLy Higrarcu Joasari & His 
POPULAR VENERATION 


“Blessed be the day and the hour whereon my 
Lord Jesus Christ was born for my sake, endured 
crucifixion and suffered death. O Lord Jesus Christ, 
Son of God, at the hour of my death accept the spirit 
of Thy servant who sojourneth here onearth, through 
the supplications of Thine all-pure Mother and of all 
Thy saints, for blessed art Thou unto the ages of ages. 
Amen.” This prayer did the holy hierarch of Christ 
recite every hour, living constantly in the remem- 
brance of the hour of death. His health, which had 
long been frail, grew worse and worse during the 
years of his episcopal ministry. He was often ill for 
long periods of time. 

Apparently, the illness which the saint suffered, 
and from which he died, was consumption. Inaletter 
to his brother, Andrew Andreyevich Gorlenko, dated 
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May 25th, 1753, he writes thus of his ailment: “May 
25th. No sooner had I drunk some cold juice than I 
began to cough, and by evening I felt a stabbing pain 
in my left side. By the following morning it had 
spread to my right side; then began an intolerable 
pain which spread high up toward theshoulders, On 
the 27th, I began to cough up blood, and my body was 
wracked by such heavy coughing that it near killed 
me. Here everyone thought that I had advanced 
consumption, and that I could nolonger leave my bed, 
the moreso because my body was moribund. How- 
ever, after twenty-eight bleedings and two purgings, 
the coughing stopped, and I began to feel better. Yet 
ever since I have experienced real pain in my legs: 
terrible pain in my knees and shins, a swelling in my 
legs like wood, and a hardness like tin; moreover, 
sciatica doth inflict upon me excruciating pain. I 
therefore have been enduring unbearable suffering.” 

Sensing the approach of death, the holy hierarch 
Joasaph asked permission of the Most Holy Synod to 
make a pilgrimage to the Mgarsky Monastery and to 
visit his parents. He was given leave and accorded 
the right to serve within the Diocese of Kiev, in the 
territory of which Priluki fell. Before his departure, 
the archpastor ordered a stone crypt built on the 
right side of the cathedral, for his own burial and that 
of other bishops. On May 29th, 1754, he served the 
liturgy in Belgorod’s Holy Trinity Cathedral for the 
last time before departing from the seat of his dio- 
cese. From the hills on the opposite side of the river 
he gave his parting blessing to the city of Belgorod. 
The holy hierarch Joasaph stayed with his parents 
fora time and prayed by therelics of Saint Athanasius. 
His father, who lived in a solitary cell in the forest, 
emerged to meet his son. The recluse and the ascetic 
bishop greeted each other and spent considerable 
time in solitary conversation. Having bade farewell 
to his parents and visited the Mgarsky Monastery, 
the holy hierarch returned to Graivoron, the episco- 
pal country estate, where he was visited by his 
mother, sisters and brothers. Saint Joasaph’s absence 
from Belgorod continued for almost half a year, but 
this had no lasting deleterious affects. During this 
period, life went peacefully on, for the corrections he 
had made were firmly rooted now in practice, and the 
power of his personality was immense, therefore, 
everything proceeded in an orderly fashion: he over- 
saw them from Graivoron himself until his final 
days. 

For the kinsmen of Saint Joasaph this journey 
had tremendous educational significance. The 
archpastor loved his relatives dearly. Their visits 
always comforted him and filled him with joy. His 
influence on his relatives was beneficial. His beloved 


nephew Narcissus Kvitka later became an 
archimandrite. Sometimes the holy hierarch sent 
them gifts of nuts and coffee; once he even sent a 
horse which had been given to him as a present. 
Every meeting with his pious parents was for him a 
splendid festival, and later, in his letters, he fer- 
vently thanks them for their visit. 

Where the matter concerned his ministry, how- 
ever, love for his kinfolk gave way before the duty of 
service. For example, one day his brother wished to 
visit him and sent to request that the holy bishop 
wait for him in a certain place during one of his tours 
ofthe diocese. The holy hierarch was unable to honor 
this request because “it is autumn, and the route is. 
long; and to wait in one place would place a real 
burden upon the people and the horses of the dio- 
cese.” During the time he spent with his parents 
before his repose, he visited the local church, where 
he noticed that the prosphoras used at the liturgy 
were improperly baked. He remarked to his mother 
and sister-in-law that it was shameful that they ate 
white bread at home, but used a poor grade of flour in 
preparing the prosphora. He urged his brother to 
hasten the repair of the side-chapel of the local 
church. His elderly mother, his brother Andrew 
Andreyevich, and his sister Parasceva Andreyevna, 
were all present at the saint's deathbed. 

‘The holy hierarch reposed in peace, having pre- 
pared for his passage into eternity by prayer, confes- 
sion, the anointing of the sick, and communion of the 
Holy Mysteries, on December 1 0th, 1754, at 5:00 in 
the morning. At the very hour of the saint's repose, 
he was seen by Abbot Isaiah of the Khotmyzhky 
Monastery, who was present at the time and has left 
us a description of what he witnessed. The holy 
hierarch stood by the window of his quarters; the sun 
began to rise. Turning to the abbot, the favorite of 
Christ said: “As bright as this sun is, so radiant shall 
Istand this hour before the throne of God!” At that 
very moment, the saint's father became spiritually 
aware of his son’s death. When they came to inform 
him of this, the elder said: “I know. My son Joasaph 
hath died.” The white-haired elder, quietly bowing 
his head, added thoughtfully: “Joasaph hath died; 
my prayer hath died!, and he wept, committing 
himself to the will of God. 

Truly, blessed are the dead who die in the Lord. 
Yea, saith the Spirit, they shall rest from their labors. 

Having finished his earthly course, the favorite of 
Christ stood before the throne of God and there 
mediates for the people, assisting them in their 
salvation. In his supplications he asks the Lord to 
grant the faithful forgiveness of their sins, healing of 
their infirmities, and to guide to the path leading to. 


salvation those who honor his holy memory with 
faith and love. 

With bitter tears was the news of the repose ofthe 
holy hierarch Joasaph received by his flock. His body 
was reverently received in Belgorod when it was 
brought there by the weeping clergy. The funeral of 
the saint was postponed. His Grace, Bishop John of 
Pereaslav!’ only managed to arrive in February of 
1754 because of various delays: the rivers were flooded 
along the way, and there were urgent matters which 
detained him in his own diocese. Only on February 
23rd was the burial of the holy hierarch performed, 
Yet unless the heavenly Father will it, not one hair 
falls from our heads. And the delay in burying the 
holy one was permitted by the Lord intentionally. 
‘The Lord began to glorify His chosen one with miracles 
even before his interment. The tears of the flock 
quickly turned to tears of compunction. The heav- 
enly glory of the departed one was soon revealed on 
earth. And the incorruption of the body of the holy 
one, his appearance and miracles were revealed by 
the reflections of this heavenly glory. When no one 
yet knew whom the Most Holy Synod would appoint 
to perform the funeral service, the holy hierarch 
himself revealed to his brother and to several other 
people that “Kozlovich” would bury him, and that 
“something will delay him.” In this he used the 
‘surname of Bishop John, as was then the custom. 

John Ivanovich Bekariukov, a land-owner of 
Korochansk, had been on amicable terms with Saint 
Joasaph, who often visited him in Bekariukova, but 
not long before the repose of the archpastor, at their 
final meeting together, they parted in mutual bitter- 
ness. When Bekariukov learned of the repose of the 
holy hierarch, he fell paralyzed, losing all movement 
in his arms and legs. His soul was saddened over the 
misunderstanding which had come between them, 
and his conscience tormented him. The sick man 
ordered his servants to drive him to Belgorod, and 
there in the cathedral, by the coffin of the holy 
hierarch, who had not yet been buried, he spent the 
night. Bekariukov never told anyone that Saint 
Joasaph spoke to him and granted him health, buton 
the following morning they found him completely 
recovered, praying to God with tears. When he 
returned home, he made all the necessary prepara- 
tions, saying merely that he would die in six weeks 
And in fact he did pass away peacefully at the time he 
had designated. 

At that time there were other signs from beyond 
the grave, indicating the holy hierarch’s care for the 
people. It is therefore not surprising that shortly 
after the death of the saint the crypt was opened and 
the faithful began to stream to his coffin, offering up 


supplications and having memorial services served 
for him. 

Miracles began frequently to occur, and the gra- 
cious aid of the holy hierarch Joasaph was imparted 
in the most varied circumstances of life. But in 
bestowing this wondrous aid, Saint Joasaph always 
required that those who received it leave a written 
record of the benefactions they had received, and that 
such affidavits be given under oath. In 1812, Anna 
Vasilievna Norova, the wife of acaptain, was cured of 
paralysis by the favorite of Christ. He went to His 
Grace, Bishop Theoktistus, and told him of the miracle. 
In November of 1836, she fell ill again, but this time 
she beheld in a vision the holy hierarch, who said to 
her: “I will heal thee; but do thou make haste to write 
this down, lest the healing I have wrought over thee 
be lost.” 

On July 22nd, 1908, the land-owner E. P. 
Dyachenko related the miracle which had been 
wrought over her son, yet she declined to sign her 
name toa written account thereof, to swear toit. The 
following September 5th, she returned of her own 
volition and asked to make her statement under 
oath, When they asked her why she had changed her 
mind, she replied: “Last night Saint Joasaph ap- 
peared to me in a dream and said: ‘If thou wilt bear 
witness under oath concerning my healing of thy son 
Paul, he will recover his health completely.” 

These handwritten and signed statements filled 
whole notebooks with accounts of the early miracles 
of the holy hierarch Joasaph. And there were more 
recent miracles, fifty-four in number, which were 
carefully investigated by a special commission under 
the presidency of the Arch- sy...» 
bishop of Kursk, with the games 


participation ofthe Bishop of pegggaagmneyt 


Belgorod and nineteen mem- 
bers of the clergy and laity, && 
on May 25th, 1909. After a 
service of supplication before 
the shrine of the holy hier- [BM 
arch, the commission sat for 
several days in long sessions, 
administering oaths to and 
recording the testimony of 
those who had received the 
mercy of God through the 
prayerful intercession of 
Saint Joasaph, to those who 
had witnessed their illnesses 
and the miraculous recovery 
oftheir health. It was a mar- 
velous and compunctionate 
time; it was a time of heart- 


felt tears and the irrefutable testimony to the many 
and varied miracles of the holy hierarch. Fifty-four 
miracles were investigated. The minutes of the 
investigation of the miracles were later published in 
1909 as a separate book entitled Signs of the Mercy of 
God Revealed Through the Prayerful Intercession of 
the Holy Hierarch Joasaph, Bishop of Belgorod & 
Oboyan. Subsequent miracles were described in 
diocesan periodicals and other publications. 

In 1911, the fullest anthology of descriptions of 
the miracles of the saint was compiled by N. D. 
Zhevakhov under the title The Holy Hierarch Joasaph, 
Bishop of Belgorod & Oboyan: Materials for a Biogra- 
phy, Collected & Published by N. D. Zhevakhov, in 
three volumes (Kiev: 1908-1911). Yet it must be 
understood that it was not possible to describe and 
compile accounts ofall the miracles wrought up until 
September 4th, 1911, for the flood of miracles was so 
great as to defy enumeration! Moreover, there was 
no real need for such a comprehensive work. The 
well-spring of miracles continued to pour forth in the 
sight of all! The shrine containing the incorrupt 
relics ofthe holy hierarch, which poured forth miracles 
and attracted multitudes of the faithful, was itself 
one great and continuous miracle of the mercy of God 
toward the believing Russian people. 

From the very time of Saint Joasaph’s repose 
streams of pilgrims flocked to his side to offer up 
supplications. Whoever found himself in Belgorod 
invariably visited the tomb of the holy hierarch— 
simple folk and aristocrats, clergy and lay people. On 
February 27th, 1780, Count Rumyantsev- 
Zadunaisky, after the opening ofthe Kursk Governo 


Generalcy, visited the chapel of the holy hierarch 
Joasaph in company with Bishop Haggai, and on 
leaving it said with compunction: “I can make no 
otherjudgment than tosay that ‘in thesaints thatare 
in His earth hath the Lord accomplished all His 
desires.” Accordingtotradition, Emperor Alexander I 
visited this out-of-the-way town. And even earlier 
than the sovereign’s visit to Belgorod in 1817, while 
His Grace Theoctistus was bishop, a petition was 
made in 1815 tonumber the holy hierarch among the 
choir of the saints. It is said that Bishop Theoctistus 
was very skeptical about the people’s veneration of 
the favorite of Christ, and had even allegedly ordered 
the entrance to his chapel sealed, but that he quickly 
withdrew this order. The holy hierarch Joasaph 
himself appeared to him in a dream and said sternly: 
“Why persecutest thou me?” When the sovereign 
visited Belgorod, the hopes of those who held the 
saint in veneration were strengthened and a move- 
ment gained momentum for his glorification. Arch- 
bishop Palladius, who built the cathedral of the 
Monastery of the Sign, took an active part in this 
movement and managed to persuade Count 
Arakcheyev to support it. But the matter did not 
achieve a successful result. 

‘The Most Holy Synod expressed itself against the 
suggestion, giving as an excuse that the saint's 
miracles had not been properly investigated and 
access to his tomb had been given without first 
obtaining the proper permission from the ecclesiasti- 
cal authorities;it therefore withheldits approval. On 
the contrary, it ordered that “appropriate measures 
be taken to weaken the efforts and intentions of those 
who desire to advertise his body.” In their zeal to 
carry out this instruction, Bishops Heliodorus and 
Sergius of Kursk (the latter subsequently became 
Metropolitan of Moscow) had the holy relics sewn 
into a silken winding-sheet and affixed a seal to his 
feet, This was quite necessary. Certain of the 
cathedral’s clergy had cut hairs from the holy 
hierarch’s head and given them out. The glory of the 
saint increased and his miracles multiplied. The 
faith of the people grew strong. Portraits of the holy 
hierarch were published in 1847 and 1865, along 
with a brief biography; the prayers of the holy one 
were published, as well as prayers to him. 

Thus did matters proceed until Pitirim became 
Archbishop of Kursk. From the time of his first visit, 
to the town of Belgorod, His Eminence Pitirim con- 
cerned himself with preparations for the glorification 
ofthe holy hierarch Joasaph. The year 1904 marked 
the sesquicentennial anniversary of the repose: 
favorite of God. On this occasion, Archbishop Pitirim 
petitioned the consistory to honor the memory of the 


holy hierarch with solemn requiem services through- 
out the diocese. Having served the solemn com- 
memoration of the holy hierarch in Belgorod, His 
Eminence, concerned both because the spiritual level 
of the monastery had fallen, as well as for the glori- 
fication of the favorite of Christ, petitioned the Most 
Holy Synod to open a Belgorod vicariate. This peti- 
tion was approved, and Archimandrite Ioannicius 
was consecrated bishop of Belgorod on July 3rd, 
1905. Archbishop Barlaam of Tobol’sk, one of the 
former abbots of the monastery, once wrote thus: “In 
my humble opinion, among all the possessions of 
Belgorod’s Holy Trinity Monastery, whether ecclesi- 
astical oreconomic, the shrine containing therelics of 
the holy hierarch Joasaph has constituted and con- 
tinues to comprise the most precious pearl; this 
should and must be the thought of every superior to 
whom the administration of the monastery is en- 
trusted.” These golden words of the respected arch- 
bishop, one may say, laid the foundation for His 
Grace, Bishop Ioannicius. He gradually began him- 
selfto serve memorial services daily at the shrine and 
tooffer up there the entreaties of the people for help. 
‘The fame of the favorite of God began to grow more 
and more. Thought of his glorification became the 
heart’s desire of many of those who honored him. 
Petitions were gotten up by various groups and cities 
toappeal to the Most Holy Synod for the glorification 
of the saint. These petitions were forwarded by the 
authorities of the Diocese of Kursk to the Holy Synod. 
Then came a time of joy for all those devoted to the 
favorite of Chi The Holy Synod directed the 
archbishop of Kursk, in cotperation with Bishop 
Ioannicius and others, to examine the relics and 
investigate the miracles of Saint Joasaph. The 
incorruption of the relics and the authenticity of the 
miracles clearly demonstrated that the petitions were 
well-founded. The Most Holy Synod reported this to 
the Emperor. And the ardent zeal of the sovereign, 
who had visited Belgorod in 1904, before deploying 
the armed forces in the Russo-Japanese War, and 
who had prayed before the relics of the holy hierarch, 
crowned the holy undertaking. The epistle sent by 
the Most Holy Synod, just like the strokes of a bell on 
Sunday morning, joyfully summoned the faithful to 
the church for prayer, bore the joyous tidings farther 
and farther afield, into the most remote backwaters, 
and drew all to make their entreaties to the new 
wonderworker of the Russian land. 

‘The epistle of the Most Holy Synod concluded 
with this appeal: “This the Most Holy Synod now 
declares to the children of the Russian Orthodox 
Church, beloved in the Lord, that with them they 
render glory and thanksgiving unto God Who is 


wondrous in His saints, and offer up their supplica- 
tions to the newly-revealed favorite of God, the holy 
hierarch Joasaph, that through his intercession, as 
saith the Tsar, loyalty to the Orthodoxy of our forefa- 
thers may beestablished firmlyin the Russian realm, 
for the good of all the Russian people, ‘For our Faith 
is the Orthodox Faith. This is the Faith of our 
fathers; this is the Faith which hath established the 
Russian realm.” This incorporates, practically word 
for word, the textof'a notation, dated December 10th, 
1910, made by the pious Emperor on the Most Holy 
Synod’s report to him concerning the proposed glori- 
fication of Saint Joasaph. 

‘The relics of the holy hierarch, as stated above, 
were examined by a commission composed of the 
president, His Eminence, Metropolitan Flavian of 
Kiev & Galich, a member of the Most Holy Synod, His 
Eminence, Archbishop Pitirim of Kursk & Oboyan, 
His Grace, Bishop Ioannicius, Bishop of Belgorod, 
‘Archimandrite Ambrose, Abbot of the Lavra of the 
Caves in Kiev, Archpriest Theodore Titov, a profes- 
sor of the Kiev Theological Academy, and Archpriest 
John Kaplinsky. After they were examined, the holy 
relics were re-wrapped. The body of the holy hierarch 
was wholly incorrupt! And all of the saint's vest- 
ments were likewise found to be untouched by cor- 
ruption. And this despite having spentacentury and 
a half in a crypt which was damp and lacked those 
natural conditions which conduced to the preserva- 
tion of a body. This circumstance in itself tended to 
prove that the incorruption of the holy relics was 
miraculous. 

Among the scientists of the late 18th century the 
academician Basil Theodorovich Zuyev (1754-1794) 
occupied a prominent position. Having completed his 
education in the universities of Leyden and 
Strassburg, Zuyev was recognized as the most promi- 
nent naturalist of his time, and on the strength of 
this, the Academy of Sciences, launching an expedi- 
tion for the scientific investigation of southern Rus- 
sia in 1781, appointed Zuyev to head it. In due time 
the Academy published an account of the results of 
this expedition in abook entitled Notes of Basil Zuyev 
on His Travels from Saint Petersburg to Kherson in 
1782 and 1783 (Saint Petersburg: Imperial Academy 
of Sciences, 1787). In the Notes, which have become 
a great bibliographical rarity, Zuyev describes, with 
the impartiality of a true scholar, everything worthy 
ofnote that he encountered on his journey, mention- 
ing in passing the relics of the holy hierarch Joasaph, 
which he saw himself: “Before I leave Belgorod,” 
writes Zuyey, “I shall mention one more thing to be 
foundin this city and worthy of attention, whichis all 
the more remarkable in that itis fresh in the memory 


of many of its inhabitants. Thirty years ago there 
was here an archbishop /sic] surnamed Gorlenko, 
well known in the Trinity-Saint Sergius and 
Alexander Nevsky Monasteries, where he was 
archimandrite and rector, and who during his tenure 
in Belgorod erected a magnificent cathedral, beneath 
which he prepared for himself, and for his successors, 
a crypt to hold their bodies after death. Three of 
them, they tell me, are interred therein, but he alone 
lies incorrupt, after twenty-eight years. Anditis true 
that his whole body, as well as his vestments and the 
coffin in which he was laid, have sustained not the 
least harm, although they are not as new as they once 
were. The face (of the hierarch] has grown a little 
dark and, apparently from the damp, is a bit musty; 
the hands are cracked; the legs, which were once shod 
with woolen slippers (which, having rotted, have 
been replaced with slippers of silk), bear traces of 
desiccation, though the calves are still pliable. This 
incorruption, which has continued for so long a time, 
has moved the people to a particular veneration 
which has reached such a pitch that they have al- 
ready begun to have services of supplication 
(molebens] chanted tohim. His Grace Haggai, whois 
at present the bishop here, an intelligent man, has 
restrained the ardor of the people, ordering them to 
restrict themselves tomemorial services (panikhidas], 
Thappened to visit the tomb with aman who had only 
just arrived, and who in his childhood had studied 
under him [i.e., Saint Joasaph). He recognized him 
immediately...” (Notes:..., pp. 177-178). And this 
complete incorruption of the whole body of the holy 
hierarch Joasaph is a magnificent miracle of the 
omnipotence of God! 

On September 4th, 1911, in Belgorod, a quiet 
district town of the Province of Kursk, the glorifica- 
tion of the new favorite of Christ, the new advocate 
for the Russian land before the throne of God, the 
holy hierarch and wonder-worker Joasaph of 
Belgorod, took place. For a century and a half this 
great event was eagerly awaited by generations of 
zealous devotees of the saint, and through the efforts 
of the Most Holy Synod it was performed with such 
magnificence, in such a moving manner, and was 
accompanied by such obvious signs of the mercy of 
God, that in all honesty one may call it a great and 
joyous “feast of faith.” 


Translated from the Russian by the reader Isaac E. 
Lambertsen, from The Holy Hierarch & Wonderworker 
Joasaph, Bishop of Belgorod: His Life, Glorification 
& Miracles, compiled by Bishop Nicodemus of Belgorod 
(Kursk: Diocesan Press, 1914 [reprinted Jordanville, NY.: 
St. Job of Pochaev Press, 1962), pp. 3-59. Copyright 
© 1992. All rights reserved by the translator. 


ON THE ENTRY OF THE THEOTOKOS INTO THE TEMPLE 


“AUl the beauty of the Queen is within.” 


Let this verse of the Psalm lead us in celebrating this 
great feast, the Entrance of the Theotokos into the Temple. 
This is a prophesy of the Prophet King David, who was 
promised by the Lord that the Promised One of Israel would 
come forth from his loins and that in Him the House of David 
would reign forever. And who is this Queen of whom the 
Prophet-King is speaking? Who is the royal Bride that will 
give birth to this Son of David Who will reign forever? She 
is the young Maiden whose entrance into the Old Testament 
‘Temple in Jerusalem, as a three-year-old child, we are 
celebrating today. 

It has been noted that in the Holy Gospel we hear very 
little about the Mother of our Savior, the Virgin Mary. She 
is somehow always in the background. Yet we hear her 
wonderful silence throughout the entire earthly life and 
ministry of our Savior. The Gospel is silent about many 
things, for many things in our life and in the history of the 
world are foreign to the Gospel and have no place there. But 
concerning the All-Holy Mother of God the silence is not for 
any such reason. She is always present in the Gospel. She 
is an essential, living part of the life and ministry of Christ. 
Without her, He would never have been born. Yet she is 
constantly enshrined, as it were, in silence! 

Concerning the Birth of the Mother of God, a feast which 
we celebrate at the beginning of the Church year in Septem- 
ber, we hear nothing in the Holy Gospel. By carefully 
reading the Gospels, we can learn only that she was of the 
house and lineage of David, because she went with her 
betrothed husband Joseph to Bethlehem for the census 
which Caesar Augustus had decreed. Ifshe had not been of 
the House of David, she would not have gone with him there, 
especially since the birth of her Son was soimminent. In fact, 
if she had not been of the House of David, she would not have 
been betrothed to Joseph. The off-spring of David guarded 
the purity of their line very jealously, because the Messiah, 
the Promised One of Israel was to be born from them. 

The rest of the story of the Birth of the Mother of our God 
has been preserved for us by Sacred Tradition in other 
sources — not in the Holy Gospel. 

In spite of this silence of the Gospels, however, or better 
tosay, because of this silence, the beauty of this Queen of the 
House of David shines incomparably fair, radiant and lovely. 
At the very beginning of the Holy Gospel this beauty is 
impressed unforgettably in the mind of the careful and 
thoughtful reader. 

St. Luke begins his account of the Gospel with the story 
of how St. John the Baptist was given as a child to the aged 
priest Zacharias and his wife Elizabeth. Even though the 
priest Zacharias certainly knew the story of how Abraham 
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advanced old age, he was unable tobelieve the 
message of the angel who proclaimed the 
birth ofhis son in the Holy Place of the Temple 
while he, as a priest, was offering incense 
before the Lord. And sothe glad tidings of the 
birth of John the Baptist are accompanied by 
the sobering account of how the priest 
Zacharias was punished by being struckdumb, 
unable to speak, for his lack of faith, 
Immediately after this account, we read 
about the Annunciation, of how the Virgin 
Mary, arelative of Elizabeth, was living in the 
town of Nazareth in Galilee, far from Jerusa- 
lem, in a humble and remote part of the 
Promised Land. Again the Archangel Gabriel 
appears, just as he did before in the temple to 
the priest Zacharias. At first glance, the 
reaction of the priest and of the virgin seem 
identical, for we read that when he saw the 
heavenly messenger, Zacharias “was troubled 
and fear fell upon him”, The Virgin, we read, 
also “was troubled”. But then we notice a 
difference, for concerning the Virgin, the Gos- 
pel says that “she was troubled at his saying 
and cast in her mind what manner of saluta- 
tion this should be.” In other words, she was 


troubled not by the vision of an angel, but by the way 
in which the angel greeted her on this occasion. Here 
we have an awesome indication that this Virgin had 
conversed with angels before and had experience in 
beholding such marvelous visions. These first 
thoughts of hers, so far more exalted and penetrating 
than those of the holy priest Zacharias, immediately 
reveal to the discerning eye an extraordinary spiri- 
tual beauty. 

‘The angel speaks the same words to both the 
priest and to the Virgin: Fear not! But we have 
already noted that these are his first words to the 
priest, but he greeted the Virgin on this occasion with 
an exceptional greeting: “Rejoice Thou full of grace, 
the Lordis with Thee; blessed artthou among women!” 
‘The fear he dispells in the Virgin is not the fear of 
being initiated into heavenly and angelicrevelations, 
but rather her apprehension at hearing such an 
extraordinary greeting. Because of her great spiri- 
tual sobriety and experience as well as her profound 
humility, her genuine humble-mindedness, she is 
troubled and wonders: what kind of a greeting could 
this be? The holy fathers and hymnographers explain 
to us that the Virgin was put on guard; perhaps this 
was a temptation, a deceptive vision not from God? 
How many exquisite features of spiritual beauty 
have been shown to us in these few words! 

In keeping guard over ourselves in our Christian 
life,we are taught how important it is for us to keep 
guard overour thoughts, not tolet sinful thoughts get 
hold of us and seduce usinto sinful desires, words and 
deeds. But we are so far from spiritual perfection, 
that we hardly can keep track of the deeds and words 
themselves, in order to confess and repent of them, 
let alone keep watch over our thoughts and the 
movements of our hearts. Yet in these brief words of 
the Gospel we have been shown a glimpse of the 
spiritual heights where the Mother of our God dwelt. 
‘The Gospel has recorded these first thoughts of hers 
—in them how much spiritual beauty and purity is 
treasured up! 

The angel proclaimed to Zacharias the birth of a 
great prophet, the promised Forerunner of Christ, 
and Zacharias was unable to believe. To the Virgin 
the angel announces such an exceptional birth that 
the name of her Child is to be Jesus, that is, the 
Savior; moreover He is the Son of God Who will reign 
on the throne of David forever. This is the proclama- 
tion of a birth that has absolutely no parallel in history, 
which has been prophesied only in veiled images by the 
very greatest and loftiest of the prophets. 

‘And what is the immediate reaction of the Holy 
Virgin? We might expect her to be overjoyed that the 
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Messiah is now to be born, that she will be His 
mother. The mother of the disciples James and John 
comes to mind: how she came to Christ and asked 
that the first placesin the Kingdom of the Messiah be 
granted to her sons. But no, our expectations are 
haunted by pride and light-mindedness. In contrast 
to such expectations, the purity of the Virgin shines 
as a guiding star for us in the spiritual firmament. 

“Then said Mary unto the angel: How shall this 
be, seeing that I know not a man?” What a strange 
reply? Whatever prompted the Holy Virgin to react 
in such a way? Her love of purity and virginity, her 
sacred resolve to keep herself unblemished and un- 
defiled throughout the entire course of her life. Sa- 
cred Tradition, passed down from generation to gen- 
eration from apostolic times among the followers of 
Christ, tells us that already as a small child, the Holy 
Virgin made a solemn vow before God that she would 
remain a pure virgin all her life. Only such a vow can 
explain why therighteous Joseph tookher to Bethlehem 
not as his wife, but as his betrothed, even though she 
was already on the verge of giving birth to a child. 

Do you see the spiritual sobriety of the Holy 
Virgin? How she is not caught up with sudden, 
exalted feelings of light-minded joy, where careless- 
ness and pride so often hid, No, she repeats her 
resolve to keep her vow of purity before God and 
makes bold to challenge her spiritual visitor, as if 
saying: Ifyou are truly from God and your message 
is a heavenly revelation, then the vow which Imade 
to God, and which I know has been inspired and 
received by God, can by nomeansbe violated. Andso, 
how can this be? 

‘The words of the angel which follow in the Gospel 
are an exceptional revelation from the Holy Trinity, 
words which speak of the impenetrable mystery of 
the Incarnation of the Son and Word of God. More 
than one thick and profound volume of dogmatic 
theology could be written interpreting these words, 
and still there would infinitely more left unsaid. We 
will simply note that the angel replied to the Holy 
Virgin that thisis a mystery of the Holy Trinity which 
surpasses all created beings, both angelicandhuman. 

‘The angel then goes on to tell the Virgin that her 
relative, Elizabeth, hasconceivedason, and that this 
is asign for her that the angelic vision is indeed from 
God. And the angel concludes his revelation with the 
words that we heard from the Lord Himself when He 
promised Abraham that he and his wife Sara would 
have a son in their advanced old age: “For nothing is 
impossible with God.” 

‘The great prophet Isaiah had proclaimed a sign 
that God Himself promised to His people: “Behold, a 


Virgin shall conceive and bear a Son and shall call 
Hisname Emmanuel, God with us.” Even nowadays, 
two thousand years after the fulfillment ofthis proph- 
esy, when history is full of miraculous confirmations 
of the fulfillment of this prophesy, after numerous 
profound teachers and thinkers have expounded it — 
even now so many people who want to believe in 
Christ and be called Christians find it hard to accept 
this prophesy. It is so lofty, so heavenly a revelation 
that human flesh and blood, or better to say the 
carnal mind of sinful men, simply cannot compre- 
hend how it could possibly be true; it is simply 
incredible, utterly impossible, absolutely incompre- 
hensible. The issue of “the Virgin Birth” continues 
tobe agreat “problem”, Buthere also the Holy Virgin 
shows herself to be somuch more perceptive and pure 
in heart than other men! 

“And Mary said: Behold the handmaid of the 
Lord; be it unto me according to thy word.” No 
protests of false humility, no questions or doubts 
exposing idle curiosity or lack of faith, no exclama- 
tion of delight or excitement — none of these human 
reactions that we might expect, knowing how Sara 
laughed and Zacharias doubted when granted rev- 
lations farless profound. Here we behold obedience, 
submission and humble-mindedness that surpass all 
human beauty. Only the Virgin, nourished in sanc- 
tity from her conception in her mother’s womb, as- 
cending in holiness from her infancy in her fervent 
spiritual climbing towards God, enlightened by un- 
blemished purity of heart and mind, confirmed in 
unshakable and living faith, driven by an unquench- 
able hope and afire with an all-consuming love for the 
one true and living God, only this all-pure Virgin 
Mary was capable of reacting in so godly a manner 
and replying with such divinely-inspired words to 
this mystical revelation concerning the Incarnation of 
the Son of God, thesalvation ofmankind, the fulfillment 
ofall the law and the prophets. We can only marvel as 
wwe gaze upon such ethereal spiritual beauty. 

There is a beauty of the flesh which arouses 
fleshly desires. There is a beauty in the world which 
arouses desires for this world and its riches and 
fleeting pleasures. There is a beauty which deceives, 
beauty which makes for frustration — when we see 
things we want but cannot have. But here we behold 
aspiritual and internal beauty ofsoul which inspires, 
which moves us to marvel, to fall silent, to humble 
ourselves and reverently worship our God, Whois so. 
wondrous in His saints. 

Here we have heard only two short sentences 
spoken by the Holy Virgin. But when we pause to 
consider them, toexamine them carefully, they shine 


with radiant beauty like precious diamonds, reflect- 
ing rainbows of brilliant colors of spiritual enlighten- 
ment. We have only begun tolook at the Gospel, have 
not yet finished the first chapter of St. Luke, and 
already the silent presence of the Mother of God fills 
our mind with reverent awe. 

After this, when do we next hear the Virgin 
speak? When Joseph notices that she is with child? 
When the betrothed spouse of hers is tormented by 
doubt and preparing to send her away secretly? Then 
again, how does Mary know that as a righteous man 
he is not preparing to have her exposed before the 
‘Synagogue and stoned to death, as the Mosaic Law 
prescribes? 

No, in the midst of all these tribulations, the 
Virgin is silent. 

tis not she but an angel who reveals the myster- 
ies of the Virgin's Child to the righteous Joseph. 
Whose silence is more marvelous here? The Virgin's, 
trusting so completely in the Providence of the Lord 
Who is working so marvelous a mystery in her? Or 
Joseph, so compassionate in his righteousness, s0 
meek and long-suffering? Any attempt to imagine 
ourselves in such a situation only soils this sacred 
account with the ugliness of our crude and carnal 
ways, a sad contrast to the refined spiritual beauty 
we find in the Gospel. 

And when the Child is born so miraculously, with 
visions of angels and royal gifts, when the earth 
opens up to provide a cave for strangers without 
shelter, the heavens open up to reveal a star and 
angelic praises, and the hearts of men are filled with 
wonder and joy and the praises of God—here, again, 
we hear only the silence of the Virgin, a silence that 
testifies to profound spiritual stillness, as we learn 
from the Gospel, for “Mary kept all these things and 
pondered them in her heart.” Can we find words or 
thoughts or feelings in our own hearts capable of 
appreciating the ponderings ofherall-pure and virgin 
heart, that heart where Christ dwelt even before His 
Incarnation in her flaming prayer for the fulfillment 
of the divine promise to Israel, that heart which 
nurtured the Son and Word of God in the womb and 
nursed Him in His infancy, that heart which showed 
itself a well-spring of compassion and prayer, that 
heart so filled with divine stillness that it placed a 
seal of angelic silence on her lips. 

This being so, the next words we hear from those 
silent lips come almost as a shock. The Child Jesus, 
always a model of obedience and respect, is missing 
and His earthly parents are searching for him in 
great distress. And are these words of a mother’s 
gentle rebuke that we hear from Mary the Virgin 


when she finally finds her Son in the Temple convers- 
ing with the teachers of Israel? “And His mother said 
unto Him: Son, why hast Thou thus dealt with us? 
Behold, Thy father and I have sought Thee sorrowing.” 

‘The fearful prophesy of Symeon not only concern- 
ing her divine Son, but that a sword would pierce her 
own heart, were accepted in silence. But the piercing 
sorrow of being separated from her Son for those 
agonizing hours of searching for Him could not go 
unexpressed. Ifonly we were soattached tothe living 
presence of our Lord Jesus Christ as to search for 
Him with sorrow, as she and Joseph did! This is the 
piercing sorrow that gives birth to these words, 
words that confess anew our human inability to 
comprehend the marvelous ways of our God. Andin 
this same spirit, her divine Son replies to her, re- 
minding her Who His Father really is. 

‘These words were perhaps a mild surprise amid 
the astounding silence of the Ever-Virgin Mother of 
our God, but her next words are even more perplex- 
ing. Howis it that the all-pure Virgin should suddenly 
break her sacred silence because at a wedding feast 
the supply of wine was exhausted? 

Only one explanation is adequate to show us the 
way out of all the perplexities that surround the 
remark of the Mother of our Savior at the weddingin 
Cana — her unbounded compassion. What tender 
sensitivity to our human needs we see in this humble 
statement of the Virgin: “They have no wine.” It is 
only the beloved disciple, the virgin apostle of love, 
St. John the Theologian who records this incident in 
his Gospel, which is so distinct from the other three 
for its elevated nature and for carefully recording the 
events and teachings which the other Gospels had 
not included. 

What a contrast! In the other Gospels, we have 
seen such an unearthly loftiness, purity and holiness 
in the words and silence of the Theotokos. And now 
in the most spiritual Gospel, we learn that she went 
with Her Son toa wedding feast, and when the guests 
had consumed all the wine available, she humbly 
brought this to her Son’s attention. And there is no 
rebuke here: Look; they've drunk so much there’s 
nothing left. Nor is there any “righteous” indigna- 
tion: They've drunk up all the wine and still want 
more! No, all we find here is compassion for the host, 
who must now face the embarrassment of being 
unable to provide adequate hospitality for his guests 
and deep confidence that her Son will help. Her all- 
consuming love for God has fanned the flames of her 
burning compassion for her fellowman. The Savior's 
reply, a reminder of His divine Sonship and mission, 
opens the way for the first of the miracles He worked 
during His earthly ministry — turning water into 
wine, We must never overlook the fact that Christ’s 
first miracle, with which He began His miraculous 


ministry to suffering mankind, was His answer toa 
humble prayer of His Mother, a prayer so humble 
that at first glance it does not seem to be a prayer at 
all. But for the true Befriender of mankind, our all- 
merciful Savior, and for His all-pure Mother, the Joy 
of all who sorrow, the Unexpected Joy, there could be 
no other meaning to her words: “They have no wine.” 

‘After speaking these words to Him and hearing 
His baffling reply, a reply so many find difficult to 
fathom, what does she do? She speaks to the servants 
at the feast — not to the host, not to the head of the 
feast, not to the bridegroom, but to the servants, the 
humblest persons present, the household slaves who 
are working in the kitchen and serving the guests. 
And what does she say to them? “Whatsoever He 
saith unto you, do it.” 

We have heard her speak with the angel and with 
her divine Son and Savior. Now for the first time we 
hear her speak to simple, mortal men. And this first 
saying of hers was spoken to household servants. 
And as we read further through the pages of the 
Gospel, of the ministry of Christ, of His Passion, His 
Crucifixion, His death and burial, His glorious Res- 
urrection, Ascension into heaven and sending of the 
Holy Spirit at Pentecost — never again do we hear 
her speak another word in the New Testament. She 
is always present, coming with the Lord’s half-broth- 
ers to see Him while teaching, standing at the Cross, 
watching at the Tomb, among the disciples in the 
Upper Room when the Holy Spirit descended in 
tongues of fire. But never another word from her 
silent lips! Everything has been said in her simple 
reply to those servants in the kitchen at Cana: “What- 
ever He saith unto you, do it.” 

Our Savior constantly cared for His mother; as 
He did in agony on the Cross, He entrusted her, 
helpless and grief-stricken as she was, to the care of 
His beloved disciple John: “Son, behold thy mother; 
woman, behold thy son.” When He rose from the 
dead, He first appeared to her, then to the other 
myrrh-bearing women, then to various disciples and 
togatherings of His followers. Nor did He deprive her 
of the gifts of the Holy Spirit, and the Sacred Tradi- 
tion preserved in the Church concerning her 
Dormition, her passing away from this earthly life, is 
in full accord with all we have found recorded in the 
Holy Gospels. But it was not the marvelous account 
of her translation into heavenly life by her Son and 
God that is recorded for us as her highest praise and 
glory. The Savior pointed out this greatest glory ofhers 
for us in the words of the Gospel which are read at the 
Divine Liturgy on every feast of the Mother of God. 

‘A certain woman in the crowd listening to our 
Savior cried out: “Blessedis the womb that bare Thee 
and the breasts which Thou hast sucked!” And our 
Savior, never missing an opportunity to instruct and 


inspire, pointed out that this blessing of being the 
Mother of God Incarnate was the fruit ofa yet greater 
blessing: “Yea, rather, blessed are they that hear the 
word of God and keep it.” 

How awe-inspiring, how typical of our Christ that 
the unsurpassable blessings of His Ever-Virgin 
Mother and the incomparably spiritual beauty of the 
Queen are offered to each of us as well. The more the 


blessings of the Gospel are hoarded up, the more 
abundantly they abound for all. Spiritual beauty 
beautifies the beholder. And how beautifully com- 
pacted are the glad tidings of the Gospel — her 
humble words: “Let it be unto me according to Thy 
word” made her the Mother of the Word; and how 
tenderly she relates His word to us His Humble 
servants: “Whatsoever He saith unto you, do it.” 
—A. 


THE LIFE OF OUR VENERABLE FATHER ISAACIUS THE YOUNGER OF OPTINA 


Wuose Memory tHe Hovy CHURCH CELEBRATES ON THE 101TH OF OcToBer 


Very little is known about the venerable Isaacius. 
We know that he was abbot of Optina Hermitage at 
the time of its closure (1924), and that, having been 
imprisoned, he was exiled to remote Siberia, where 
hemet his end as a confessor, or perhaps as a martyr. 

In his book Optina Hermitage, Archpriest Sergei 
Cherverikovrecalls the venerable Isaacius the Younger: 

“In 1894, I lived at Optina Hermitage for about a 
week, prepared myself for and received Communion, 
visited the Skete and Father Joseph, and spent some 
time with Father Archimandrite Isaacius, who made 
a powerful impression upon me by his deep-rooted 
serenity and simplicity, and the tears he shed during 
the divine services. That time Ihad aclose look at the 
Optina Hermitage. It made a profound impression 
upon me, which has sunk down into my soul forever. 
For the first time I sensed there the blowing of the 
true spiritual life, under the influence of which my 
own soul, as it were, began to flourish,” 

In 1929, a new wave of arrests rolled over the 
whole land. In August of that year, on the second or 
third day after the feast of the Transfiguration of the 
Lord, all the Optina hieromonks, including 
Archimandrite Isaacius, were arrested and impris- 
oned in the Kozel'sk jail. The only one the regime did 
not touch was the elderly and ailing Father Joseph 
(Polevoi) (died in 1932 or 1933). At the same time 
almost all of the priests of the parishes in Kozel’sk 
were also arrested, with many monastics, among 
them also the Mother Ambrosia, as well as lay people 
who were close to the Church. From Kozel’sk those 
who were arrested were sent to the Sukhinichesky 
Prison, and from there to Smolensk. 

In January of 1930, after the “investigations” 
were completed, all the prisoners were exiled to 
various extremely remote places throughout the land, 
The venerable Isaacius, Father Dositheus, the confes- 
sor of the brethren, the former bursar Father 
Panteleimon, and many others, were banished to Sibe- 
tia, Therethey reached the endof theirearthlyjourney. 

The venerable Isaacius reposed in the year 1936. 


Translated from the Russian by the reader Isaac E. 
Lambertsen, from The Optina Elders (London, Ont. 
Zaria Publishing, 1990), p. 80. Translation copyright © 
1992. All rights reserved by the translator. 
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RELIGION AND SCIENCE: 
AvrerNATE WortDviews 


on 
AuTeRNATE LANGUAGES? 


For many, this is a crucial issue in the modern 
world... for the popular press and popular “wisdom” 
tends to give the impression that one may be either 
“religious” or “scientific” — but not both. “By “alter- 
nate”, wemight designate opposites... positions which 
cannot with logic be simultaneously held. Or, we 
might mean views which are simply different — 
perhaps even complementary. And what do we mean 
bya “world view"? Generally, a mode of understand- 
ing, an attitude, which is universal in scope... which 
applies to all aspects of reality. 

Neither religion nor science are, in and of them- 
selves, “worldviews”... but the acceptance of their 
tenets tends to cultivate a worldview, which is gener- 
ally recognizable. There are, to be sure, critical 
differences between the kind of worldview likely tobe 
generated by adherence to Christianity, indeed 
Orthodox Christianity in particular, and that likely 
to arise from other religions. These differences are, 
however, beyond the scope of this essay, which is 
concerned solely with Christianity. 

Broadly defined, religion is a system of faith in 
God. The ultimate concern and first priority of a 
deeply religious person is that his alienation, his 
separation from God should be overcome. His central 
purpose in life is (or at least should be) to obtain the 
grace of God and to attain an eternal existence in 
light and joy, close to God... in short, to be “saved”. 

Science, on the other hand, is a systematic study 
ofnatural physical phenomena, the ultimate concern 
of which is to attain a deeper understanding of the 
relationships of cause and effects amongst those 
phenomena. 

First and foremost, it must be noted that both 
religion and science are based on faith... certain 
premises underlie each, without which neither would 
make sense. These premises are (for the believer and 
the scientist, respectively) confirmed by the experi- 
ence which each acquires... but could never be 
“proven” in the abstract, before any experience is 
accumulated. But there are important differences 
between the natures of these two faiths, and itis with 
these that the following discussion concerns itself. 

“Faith” means trust and reliance, and implies 
commitment. The essence of religion is a faith in God 
which extends far beyond a simple “academic” belief 
that God exists, or even that He loves people and 
cares a great deal about the fate of each individual. 
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Such faith is not merely a resignation to accept a 
proposition or set of propositions which cannot be 
proven logically. Alan Richardson phrases it well: 
“To understand the biblical use of the word, it is 
essential to realize that it contains no suggestion of 
an apprehension in some way inferior to reasoned 
knowledge, believing where we cannot prove. It goes 
back to the Hebrew use, where the core concept is 
reliability, steadfastness, confidence — usually with 
respect to a person, rather than a statement. It is 
personal trust, arising in a personal relationship.” 
A. Richardson, ed., A Theological Word Book of the 
Bible: New York, MacMillan, 1951, p. 76] 

Or, in another writer’s words: “This trust is a 
response evoked by God’s ‘trustworthiness’ — His 
forgiveness and grace; it is at the same time a human 
act of ‘entrustment’, for in relying on God man 
renounces self-sufficiency. Turning to God implies 
turning away from previous objects of trust.” [Ian 
Barbour: Issues in Science and Religion: Harper & 
Row] He continues, to point out that faith in God, in 
its true sense, effects a “...restructuring of one’s life 
pattern, a transformation more fundamental than 
acquiring new information... Religion is intimately 
related to all aspects of personality, not to intellect 
alone.” 

Hence, the worldview of a religious person is 
determined by his prime goal, to be reunited with 
God—and the realization that this cannot be accom- 
plished by one’s efforts alone and faith that God, 
seeing such a genuine desire and effort on his part, 
will condescend to effect this reunion through His 
grace. All other aspirations and interests become 
secondary, and if need be are sacrificed to a degreein 
order not to compromise this goal. It is important to 
note that there is nothing herein which precludes the 
pursuit of science as earlier defined... but more on 
this later. 

Science, on the other hand, is acreative endeavor 
of the human mind. It is based on faith in reliable 
causality (e.g., if I drop an apple off the top of the 
Empire State Building, under normal circumstances 
it will always go down, not up) and the ability of 
human reason tointerpret causal sequences in terms 
of generalized concepts. But these generalized con- 
cepts are merely constructions of human reason and 
imagination, inferred from conclusions based on re- 
peated observation of a similar outcome from similar 


events. They donot (properly interpreted) purport to 
be an actual grasp of quintessential reality. Science, 
in and of itself, makes no claim to universality of 
scope, as does religion. Rather, it limits itself to the 
investigation of phenomena whose nature lends it- 
self to scientific methodology. Science deals only 
with the repeatable, quantifiable aspects of phenom- 
ena... never with their essence. 

For example, science attempts to describe how 
light behaves, what it does. Properly speaking, sci- 
ence does not address the question of what light, in 
and ofitself, is. For precisely this reason, science his 
nothing to say with respect to matters concerned 
solely with being, such “subjective” things as love, 
beauty, good, evil, peace, suffering — and, of course, 
personal religious experience. 

‘True science neither denies the existence or value 
of such experiences, but rather simply recognizes 
that itis “inoperative” in thisrealm. Science does not 
expect to understand such matters, any more than 
automobiles are expected to operate across open 
bodies of water. ‘This understood, science is clearly 
not a worldview — because it does not provide a view 
ofthe entire world, but only of limited aspects of reality. 

Thus understood, of course, there is no difficulty 
in holding a “religious worldview” and from within 
that worldview examining natural phenomena from 
ascientific perspective. Scientific study is simply an 
activity incorporated within the religious worldview. 
But a serious contradiction indeed can arise, if the 
“scientific method” is allowed to get out of bounds — 
in which case it may properly be called “scientism”. 

‘The faith requisite to scientific study can be 
extended beyond its natural limits, so that it begins 
toclaim that only that which can be examined scien- 
tifically deserves tobe taken seriously, tobe accorded 
the title “real”, That which escapes the possibility of 
such study is then “demoted” to the status of halluci- 
nation, the vagaries of a pathological psyche. With 
this kind of perspective, we have passed out of the 
realm of the rational, the logical, into that of faith of 
the worst sort — ill-founded faith in “man as the 
measure of all things.” 

Such “scientism” holds that man, by his reason 
alone, given enough time, is able to elucidate the 
entire fabric of reality... and that whatever escapes 
his grasp either does not exist or shouldbe treated as 
if it did not exist. Such a position is indeed a 
worldview, and one obviously wholly contradictory to 
any form of genuine religion — but it is not a legiti- 
mate scientific position. Clearly, such a position 
could not be held in company with a truly religious 
worldview, unless by one afflicted by schizophrenia. 


Each position places ultimate trust in contradic- 
tory places — the one in God, the other in human 
reason. Clearly, then, scientism and religion are 
indeed alternate, mutually exclusive worldviews... 
indeed, both are “religions”, and the former has no 
more legitimate claim to be based on “knowledge” 
than the latter. 

But science itself is distinct from scientism, and 
does not support such a value-laden worldview. It 
neither confirms nor contradicts a religious perspec- 
tive (unless someone pretends, from a religious per- 
spective, to describe the world of phenomena as other 
than they in fact are), but simply declares its incom- 
petence beyond the boundaries of the objective de- 
scription of the phenomena of the physical world, 

Religion, true religion, knows no such limits... 
there is nothing with which it is not concerned. But 
neither does it argue with reality... to do so would be 
to argue with God's creative Wisdom! It is one of the 
catastrophes (indeed, heresies is not too strong a 
word) of modernism to have succeeded in convincing 
human beings that “religion” is but one compartment 
of their lives which belongs in one place, “politics” 
somewhere else, “science” yet somewhere else —and 
ethics for the most part nowhere. This compartmen- 
talization has arisen, at least in significant measure, 
from an unwillingness to accept the limits of human 
reason — from pride — and from the consequent 
destructive isolation between “religion” and “science” 
—or outright denial of one or the other. 


Based on a paper by 
Fr. Nikita Grigori 
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AN OPEN LETTER OF INFORMATION AND APPRECIATION 
AND AN APPEAL 
OF THE EXILED BROTHERHOOD OF THE 
HOLY SKETE OF PROPHET ELIAS ON MOUNT ATHOS 
To Aut Devout AND ORTHODOX CHRISTIANS, 
To every HELENE, AND TO EVERY PERSON WHO LOVES TRUTH AND JUSTICE 


Asis already widely known,on May 7/20,1992,0n communities there deeply divided in their relations 
the Wednesday of Mid-Pentecost, we were expelled to the Patriarchate and to one another. In the midst 
by force from the Skete of Prophet Elias on Mount of this very trying and complex situation, we obeyed 
Athos, which had been our monastic home formany the last will and testament of the former abbot of the 
years, and we were exiled from Mount Athos. This skete, Archimandrite Nikolai of blessed memory, 
occurred as follows: On that day various persons — whose position we found tobe in complete accord with 
arrived unexpectedly at the skete from the Patri- the Holy Canons and patristic writings. 
archate of Constantinople, the skete’s rulingmonas- Under Fr. Nikolai’s abbacy, the skete ceased 
tery Pantokratoros, the ruling body of Mount Athos commemorating Patriarch Athenagoras of 
the Sacred Kinotis, and the civil administration of Constantinople in 1957, when he began boldly imple- 
Mount Athos, together with a number of policemen. menting ecumenist and pro-unia policies which 
‘These persons demanded that we immediately leave continue todivide the Orthodox Church. Atthe same 
the skete where we had lived as monks for twenty time, we harbored the hope that on Mount Athos, in 
years and more, and that we depart from Mount the context of ascetic struggles and the fraternal 
‘Athos. Our request that they give us time toprepare shouldering of mutual burdens, the holy fathers 
met only with rude refusal. Furthermore, they did among whom we lived would be enlightened to lead 
not even give us time to pack our r the Orthodox Church 
personal effects. They loaded us into Pau As SO RURLCG to a genuinely Chris- 
ajeep, in which they took us to the port (aioe aa a REM tian solution of these 
Daphne, and from there they took us (ta MOimAbaaebaetsuieetia grievous problems 
by speedboat to Ouranoupolis, where SLAC? ib ihhi CREE Sad to say, these 
they left us without food or shelter. [ANaht OOS CUO ULC bones now seem 

A RMEREERRRRERE of Iveron Monastery, a visible and vocal aOR 
action, and leaveit to thejudgement of [aman yallibiuade Aaa aban ya At this point, we 
the reader. We only would note that (Jo. Mk CURGMEHEE would note that the 
we were given no official decision on (APA AGEa cessation of com- 

Church of the Martyrs and Confessors!” ; 
this matter from anyone, were not y memoration of the 
informed of the accusations against Patriarch of Constan- 
us, nor were we summoned to any kind of court to _tinople for reasons of faith was at one time exercised 
defend ourselves or to be sentenced, as foreseen by _evenby the Metropolitans of thenew-calendar Church 
the Holy Canons or by the law of the land. of Greece Augustinos of Florina and Ambrosios of 

According to widespread belief and the oral  Eleutheropolis, without their being condemned for 
declarations of the aforesaid persons at the time of this. Likewise, this is the position held by a signifi- 
our forced eviction, our canonical refusal to com- cant portion of the clergy and people in Greece, by alll 
memorate the present Patriarch of Constantinople, Genuine Orthodox Christians who observe the Or- 
until he repents of his anti-Orthodox ecumenist poli-  thodox patristic calendar. Such matters of faith can 
cies, provoked this action. We therefore ask our _ onlybesettled by competent councils of the Orthodox 
readers to permit us to explain our position in this Church. 
matter. Such cessation of commemoration is a right and 

Since the 1920s, certain policies of the Ecumeni- duty both for us and for every Orthodox Christian, 
cal Patriarchate, inspired by modernism and according to the divine and sacred canons of the 
ecumenism, havecausedbittersplitsinthe Orthodox Church—namely, Apostolic Canon 31, and the 15th 
Church, and among the flock of the Patriarchate _ Canonofthe Proto-Deutera Synod, according towhich 
itself; Mount Athos is noexception. Thus, when each those who wall themselves off for reasons of faith 
ofus came to Mount Athos, we found the fathers and from the local bishop “not only are not subject to 


— from a previous report 
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canonical punishment...but are deemed worthy of 
the honor due to the Orthodox (see Canon 15 of the 
Proto-Deutera). 

Itis clear, therefore, that since our persecutors 
were unable to confront us on canonical or legal 
grounds, they circumvented the law by acting in the 
manner described above. There is every reason to 
believe that our expulsion is yet another step in a 
general plan to terrorize the monks of Mount Athos, 
and to silence any and all criticism by them of the 
Ecumenical Patriarchate, leaving the Patriarchate 
free to implement whatever policies it wants. 

On the other hand, because of the manner in 
which it was carried out, this persecution is not only 
a violation of the Holy Canons and established good 
order of the Church, but is also a violation of civil 
legislation and public order. This is also a shocking 
violation and trampling of human rights, which are 
confirmed and protected by the Constitution and the 
laws of Greece and all other civilized countries, as 
well as by international treaties and proclamations, 

‘Therefore, this is not simply a case of a small 
group of people forcefully evicted from their home — 
amatter which in itself is not insignificant. But itis, 
on the one hand, a matter of a clash and test of 
strength between Orthodox ecclesiology and popish 
authoritarianism; and, on the other hand, between 
democratic and legal order, and barbarous, capri- 
cious use of force. The Orthodox faith is being 
persecuted and human rights are being trampled 
upon in democratized Greece in 1992. 

Itis worth noting at this point that in Greece the 
traditions of democracy date back to time immemo- 
rial; the very existence and name of democracy for all 
mankind is identified with Greece, where in a few 
months there will be spectacular celebrations and 
festal proclamations tomark the 2500th anniversary 
of the democratic reforms of Kleisthenes in Athens. 
We are certain that no self-respecting Hellene or any 
other person with a democratic conscience and sensi- 
tivity will condone the action described above. 

We placea particular emphasis on Greece and the 
Greeks, because we are proud to be able to call 
ourselves Greeks. This is because, while we are of 
Russian descent and born in the U.S.A., we have 
acquired a Greek education and learned the Greek 
language, in which the New Testament and the 
writings of most of the Church Fathers were written. 
According to the Athenian orator Isokrates, “Greeks 
are those who acquire our education” [Isokrates, 
Panegyric 50]. But we are Greeks for another reason 
also— because as monks of the Holy Mountain Athos 
we automatically, according to the Greek Constitu- 


34 


tion, have Greek citizenship. 

We would also like to bring to mind the close 
bonds of friendship and brotherhood inherited from 
our forefathers which bind Orthodox Greeks and 
Russians. Over a thousand years ago, the Grand 
Duke Viadimir, husband of Anna the daughter and 
sister of Byzantine Emperors, accepted Christianity 
from Constantinople, and the entire Russian nation 
with him. Afterwards, notable Hellenes rendered 
valuable services to the Russian Orthodox Church, 
such as St. Maximos the Greek, who worked on 
translations and correction of the liturgical books. At 
every point, mutual feelings of love in Christ bind the 
Orthodox peoples of Greece and Russia together. 

Mount Athos has from the very beginning been a 
place of ascetic struggle, not only for Greeks, but for 
monks of other nationalities. Monks gathered there 
from various lands, some of them from noble families, 
and they served as a kind of ambassadors for their 
native lands, whose loyalty they attached to Ortho- 
doxy and the Empire. At the same time, they re- 
ceived from Mount Athos the light of Orthodoxy and 
Greek civilization, and enlightened their homelands 
thereby. Thus the bonds of peace, friendship and 
unity were forged and strengthened among the 
international community under the aegis of Greek 
civilization and the omophorion of Orthodoxy. 

In view of the above, we reject in disgust the base 
slanders of the hostile ecumenist propaganda, which 
unfortunately has duped and led astray some of the 
Greek news media, that would have it that we are 
serving the racist interests of Panslavism, or Ameri- 
can politics (we have been accused of both!). The 
“scenario” is transparent, and the purpose is clear. 
Our ecumenist persecutors and their mouthpieces 
accuse us in this manner, because under the influ- 
ence of their pseudo-ethnic propaganda they con- 
sider us to be most vulnerable because of our national 
origin (Russian) and geographic place of birth (the 
United States)... and therefore appear to them to be 
the weakest link in the chain of those fathers who are 
struggling for Orthodoxy on the Holy Mountain. By 
exploiting our position, they hope to prepare the 
ground to bring down the same fate upon all these 
fathers. 

And so, let us be reminded of two points which we 
should not allow to escape our attention: 

First, “Panslavism”, as we know from history, did 
not originate with the Orthodox Russians or Serbs, 
but with the papist Croats and others, who invented 
and pursued it for purposes we can easily surmise; 

Second, the American republic is regarded by its 
Constitution as a secular state which permits all 


religious confessions. On the other hand, ithad very 
close ties with Patriarch Athenagoros, whomit helped 
in many ways, and Patriarch Dimitrios during his 
visit there received many honors and tended to a 
number of tasks. 

‘Thus, the groundless slanders hurled against us 
are shattered by the facts. 


Now, fathers and brethren, we wish toinform you 
about our present situation. 

‘After our expulsion from Mount Athos, having no 
place to lay our heads, we took refuge in the Holy 
Monastery of SS Cyprian and Justina, near Fili in 
Attica, whose abbot, His Eminence Metropolitan 
Cyprian of Oropos and Fili, together with all the 
brotherhood, have gladly received us and offered us 
boundless hospitality and every kind of assistance, 
We take this occasion to express our warmest grati- 
tude and deep appreciation to Metropolitan Cyprian, 
and likewise to all the brotherhood, and to the many 
pilgrims and friends of the monastery who are sup- 
porting us. 

For all of you who are interested in being in- 
formed of further developments and tooffer your help 
in this struggle of ours, which promises to be strenu- 
ous and varied and will demand much sacrifice, we 
ask you to communicate with us at the Holy Monas- 
tery of SS Cyprian and Justina, which is hosting us. 

Because of the great significance of this case and 
the delicate handling which it requires, we ask that 
you not take any initiatives without consulting us 
first. ‘The responsibility for analyzing the case and the 
various means of handling itis being shared by ecclesi- 
astical authorities and by our lawyers in Athens. 

Fathers and brethren, thisisnot the first time the 
Orthodox faith and human rightshave been trampled 


Holy Monastery of SS Cyprian and Justina 
Fili, Attiki, Greece 


Mail: 
PO Box 46006 
133 10 Ano Liosia, Greece 


Telephone (from USA): 011-30-1-241-1380, 
or 241-1316 
FAX (from USA): 011-30-1-241-1080 
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on Mount Athos. Various barbaric hordes and pirate 
raids have left their mark on Athonite monasticism 
and history. At one time, even a Patriarch of 
Constantinople, the apostate uniate John Bekkos 
(1275-82), led a bloody and destructive persecution of 
the monks who refused to commemorate him, thus 
adorning the Orthodox Church with many holy mar- 
tyrs, Noris this the only instance of religious perse- 
cution in our own days: Hindus, Buddhists, Muslims, 
Jews and Uniates have all made headlines in recent 
months by perpetrating similar atrocities. Itis tragic 
for Orthodoxy and the Greek nation that the Ecu- 
menical Patriarchate and governmentof Greece have 
degraded themselves to the point of imitating such 
barbarism. 

We call upon all Greek people and all persons in 
the world who are devout and Orthodox Christians, 
and likewise upon every self-respecting human being 
who holds dear the freedom and dignity of man, and 
we request your support in our struggle in confront- 
ing the unjust and willful persecution against us. 

In particular, we call upon you, our beloved fa- 
thers and brethren in Christ, and ask for your help. 
Pray for us, as we call upon our Lord and Savior Jesus 
Christ, our Lady Theotokos, the Patroness of the 
Holy Mountain, together with all the saints, espe- 
cially the Holy Fathers of Mount Athos and the 
Prophet Elias the Thesbite, to whom the skete is 
dedicated and whose holy memory we celebrate on 
this holy day, that our just and righteous struggle 
may be brought to a worthy conclusion. 

Unfortunately, in spite of our wish to communi- 
cate with you in a more personal way, we are forced 
by circumstances to address all of you through this 
open letter, which we are sending to thank you for 
your interest and your help. 


With love in Christ, 
Archimandrite Seraphim 
and the brotherhood in Christ 


July 20 (August2), 1992 
Feast of the Holy and Glorious Prophet Elias 


AN OPEN LETTER TO A SPIRITUAL FATHER OF XEROPOTAMOU MONASTERY 


“Love your enemies, 
and pray for those who persecute you.” 
[Matt 5:44] 


Ispoke recently with Bishop Hilarion of Manhat- 
tan, of the Russian Orthodox Church Outside of 
Russia, concerning my decision to leave Xeropotamou 
and my reasons for doing so. He commended me, and 
suggested that I search for a spiritual father to guide 
me, a struggling novice, amongst the zealot monks of 
the Holy Mountain, and particularly amongst those 
who commemorate Bishop Chrysostomos (as do the 
vast majority of the zealots... a few consider them- 
selves Matthewites, and a very few commemorate 
other Old-Calendar bishops). 

In the past few weeks, I have spent time with 
about forty of them, in eight different sketes and 
kellia, as well as amongst the 60 or so fathers at 
Esphigmenou. The one thing which stands out in my 
encounters with them is the blessed virtue of humil- 
ity, ‘They are truly the “old timers” of the Holy 
Mountain, firm in the traditions and waysof Athonite 
monasticism. I found them to be sober-minded and 
intense in their convictions, confessing the Orthodox 
Faith in the face of the alarmingly fast-growing 
cancer of ecumenism and modernism. Some suffer 
more than others from the impending threats of soon 
being exiled from the Holy Mountain. 

Each of us has a common enemy who works 
overtime in these days through his seductive heresy 
of ecumenism and modernism. But the sad reality is 
that much effort is expended in fighting one another, 
rather than the true enemy. Butit is objectively clear 
that, for the most part, only one of us (the zealots who 
refuse to commemorate the Ecumenical Patriarch- 
ate] is “fighting” in an Orthodox way. How else could 
it be that within the ranks of those “loyal to the 
Patriarchate” are so many monks of Mount Athos 
who support the harassment and exile of the zealot 
monks? Ifone studies the many instances in the past 
century or so of Orthodox faithful exiled and perse- 
cuted for their faith in Greece, Russia and elsewhere, 
it is readily evident that I speak the truth in this 
matter. 

Thus, it is very important for us to ask what the 
history of the Orthodox Church teaches us concern- 
ing the exile of the faithful. Almost without excep- 
tion, we find that it is a persecuted minority, truly 
faithful to the Apostolic Tradition, who are perse- 
cuted and exiled by the “Orthodox” majority who 
have fallen into heresy. 
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‘We must also look closely at the associates and 
fruits of those who actively work to persecute the 
Orthodox who remain faithful to the Church Calen- 
dar, zealous for the Tradition of the Church. Is it not 
evident that the patriarchal bishops, clergy, and 
certain monks of the Holy Mountain work together, 
hand in hand, with “worldly” people — high govern- 
ment officials and dignitaries, bigbusinessmen, some 
of them indeed involved in occult religions? 

‘These are the people whoare clearly law-breakers. 
For a long time, mail to and from zealot monks has 
been tampered with — opened and read, sometimes 
destroyed altogether. Telephones are tapped [the 
telephones at Esphigmenou Monastery are now con- 
sidered a “hot-line” to the police—ed. ]. The brethren 
of Skete Prophet Elias were expelled clearly without 
legal process of any sort whatever, civil or ecclesias- 
tical (unless it was that of a closed-chamber kanga- 
roo-court], And now they threaten the exile of the 
brethren of Esphigmenou, by equally unseemly and 
illegal means. 

It is ridiculously ironic that from the pulpit of 
Constantinople, the Patriarch proclaims that “the 
Churches should have nothing todo with these schis- 
matics” — while promoting all manner of ecumenist 
‘compromise with every conceivable variety of heretic! 

Task you to consider a more personal form of the 
question, and to ask yourself: Are you truly and 
visibly confessing the Faith, with a clearly-heard 
voice in resistance to the heresy of ecumenism? Are 
you bringing back any faithful to the true Tradition of 
Orthodoxy, away from modernism? Are you persecuted 
by ardent ecumenists? Do bishops like Iakovos of 
America dislike you for opposing them? Ifnot, why not? 

For there is much evidence that your voice is 
extremely weak in regard to these questions. A case 
in point: I recently read a letter from Geronda 
Theophanes, in a recent issue of Orthodox Tradition 
[the text of the letter may also be found in Living 
Orthodoxy #75, p. 13], in which he explained how 
much disagreement and protest there had been over 
the encyclical letter of the Synodia of the Holy Moun- 
tain. This encyclical, improperly circulated by the 
“Orthodox Church in America”, claimed that the 
Holy Synaxis of the Holy Mountain had held the 
Russian Orthodox Church Outside of Russia to be 
schismatic and devoid of grace. In fact, the meeting 
referred to was improperly conducted, and none of 
the statements of protest made at it were even re- 
corded in the minutes, as required by the rules of the 
Synaxis. 


Do you see how weak your resistance is? Even 
here on the Holy Mountain, you cannot accomplish 
an adequate stand in resistance to such an embar- 
rassing and overtly false proclamation! Only one 
truly apostolic stance was exhibited in this meeting 
— that of Geronda Agathon of Konstamonitou. He, 
seeing the betrayal at hand and the closed minds at 
work, simply walked out of the meeting, without 
signing anything. 

Ifyou reflect over the years you have spent on the 
Holy Mountain, you might see that this is just one of 


many incidents of compromising the Faith in which 
you have been implicated, “closing your eyes” and 
submitting to the “reigning powers.” 

Thave just one last things to say to you, from the 
bottom ofmy heart, as my former and very deartomy 
heart Spiritual Father and Confessorin Christ: Each 
day Iwill humbly and warmly pray to Jesus Christon 
your behalf. 


Sincerely, 
Monk Paul 


AND TO TWO FELLOW-STRUGGLERS IN MONASTICISM IN THE Unrrep STATES— 


Dear Fr. *** and Fr. +, 

I hope all is well with you. Forgive me for my 
abruptness, but have little time to write. My “open. 
letter” explains much of what has happened to me. 
Presently, Iam at Esphigmenou, and hope tostay on 
as a novice. Just two days ago, we heard that the 
Greek government made a very official statement 
that we are to leave peacably shortly — and if we do 
not, we will be forcibly expelled from here. [Although 
this would indeed appear to be the “plan of action”, 
other sources are unable to confirm that there has 
been any official proclamation or specific deadline — 
ed,| 

If you could only see the many venerable and 
elderly monks living quietly and humbly the monas- 
tic life here for so many years! And then —see how 
the present Patriarch roams about Athens, putting 
pressure on the Greek president and political powers 
to have them expelled. You would then see the 
obvious betrayal of the Orthodox Faith at hand, 
indeed underway. 

I share this letter with you, to challenge your 
present position as amonk within the *** /namesand 
Jurisdictions are omitted, to protect the guilty —and 
those struggling toward the Truth]. Perhaps it will 
awaken you to act, to do works — hopefully strong 
ones! — which will place you in a Church which truly 
confesses the Faith. You know well that this is, in 
America, the Russian Orthodox Church Outside of 
Russia. You and a few others within the *** may 
“know” that your ecclesial body is “one” with the 
Patriarchs — but these are the ones who ever in- 
creasingly and alarmingly betray the Orthodox Faith! 

But as St. James warns us [2:17], itis not enough 
just to have faith, to“know” things about the Faith — 
faith, without works, is dead! Please take heed tothis 
passage of the Holy Scripture! 


Please, at some point, share this letter with 
others whom we know, especially Fr. *** or maybe 
Fr, 

I may be writing too strongly, but I feel that the 
time has come to proclaim things as they are— thus, 
my words of exhortation to you come from my heart, 
aheart concerned deeply over your present situation. 


Sincerely in Christ Jesus, 
Fr, Paul 
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‘Thanks tosome kind souls, I had pre-paid airfare 
for a planned visit to the Holy Mountain, as well as 
other sacred sites in the Eastern Mediterranean... 
and expected to be at Skete Prophet Elias to share 
with them in the joy of the feastday ofthe Prophet. As 
most of the Orthodox world knows by now, long 
before that blessed day arrived, the legitimate breth- 
ren of the Skete had been expelled by armed force, for 
their keeping of the Faith [as indeed one of the clerics 
of the invading force baldly admitted — see the 
sidebar accompanying the Open Letter of the Broth- 
erhood elsewhere in this issue], and replaced by 
interlopers, installed by a “puppet” government at 
Pantocrator Monastery, which has titular authority 
over the Skete. 

By the time my travel arrangements placed mein 
Greece, it was out of the question to secure any kind 
of legal authorization to travel to the Holy Moun- 
tain... where clergymen cannot legally enter without a 
blessing from the offices of the Ecumenical Patriarch- 
atein Constantinople. Indeed, it was becoming increas- 
ingly difficult for anyone at all to reach the Mountain, 
and by now all tourist travel has been suspended... to 
all intents and purposes, the Holy Mountain is closed to 
“outsiders”... and especially to clergymen of the Rus- 
sian Orthodox Church Outside of Russia! 

T was not, however, without resources... I had 
friends on the Holy Mountain, and considerable ex- 
perience in the arts of ducking round corners and 
disappearing from sight arising from other facets of 
my life in the Church. Thus it was that I was able to 


UNDERGROUND ON MOUNT ATHOS 
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Unfortunately, the heavy demands and rapid pace of his life precluded a 
first-hand written account from “Agent Able”, who gave us this story. 
‘Although based upon an extensive telephone interview, with careful note- 
taking and subsequent review by the “Agent”, any errors of fact must be 
attributed to the editor, despite the first-person phrasing of the account. 
Names have been omitted to protect the guilty [of struggling for the Faith]. 


arrange aclandestine route of entry tothe Mountain, 
with the co-operation of some of the zealot brethren. 
I was directed to await a private boat at Nea Rhoda, 
where I was given a place to stay. But heavy seas 
precluded entry by this route, so I took the bus to 
Ouranopolis and simply walked onto the regular 
launch as if I belonged there... I looked like a monk 
who belonged on the Holy Mountain, and no one 
thought to ask me for papers as I boarded the launch 

Normally, one must stay on this boat to Karyes 
for “processing”. However, I was at least half- 
recognized by three different people on the launch, 
having at one point lived on the Mountain for a time, 
and it was apparent that it would be unwise to 
proceed! Sol quietly left the launch when it stopped at 
Zographou Monastery (an unauthorized point of depar- 
ture), and walked overland two hours to Esphigmenou. 

Thad been there only a very short time when a 
telephone call inquired if I had been seen there... I 
had indeed been recognizedon the boat, and promptly 
reported to the authorities. But the brethren there 
devised some ruse, and I was able toremain two days. 
So severe is the situation that the telephones at 
Esphigmenou are now used only for totally meaning- 
less communication... and to funnel information (or 
disinformation) to the Greek police. For all other 
purposes, the brethren rely on short-wave radios 
with shifting frequencies. Monasticism under siege, 
modern high-tech style! 

During the time Iwas on the Mountain, Iwas able 
to overlook Skete Prophet Elias from high up on the 


mountain, good binocular range... but dared approach 
no closer. Even now, more than two months after the 
seizure of the Skete, it is ringed by armed police with 
heavy weapons... perhaps they expect an invasion by 
a Tsarist arm 

Ttwas obviously hazardous for them to continue to 
shelter me, and I felt that I had to leave, and so took 
the boat for Iveron [into the lions’ den, asit were... this 
monastery harbors some of the most virulently anti- 
Tradition monks on the Mountain!]. Again, I was 
recognized on the boat... this time by a Serb from 
Hilandar, and two others from Vatopedi. They of 
course assumed I was going to Iveron... but when I got 
there, I bypassed the monastery and took the trail to 
Karyes, where I had been assured I might stay at a 
house belonging to the brethren of Esphigmenou. 
(Many of the monasteries own houses in Karyes and 
elsewhere, to provide shelter for brethren who must 
be “in town” on business.] But there was no one there, 
so I turned back up the street. 

‘Almost immediately, I encountered the abbot of a 
formerly Russian skete (nearly all the vast number of 
formerly Russian Orthodox monasteries and sketes 
on the Holy Mountain have been abandoned since the 
Revolution, either to ruin or to be taken over by 
Greeks) — who at first mistook me for one of the 
legitimate brethren of Skete Prophet Elias, then said 
“No, you're the other one!” He asked me how I had 
gotten a blessing to come to the Mountain, and where 
Iwas staying... so I told him I was staying at Iveron.... 
somewhat of an embellishment of reality, as at that 
moment I had no idea where I was staying. 

Tleft town at once, realizing that to remain there 
might prove specially hazardous to my health, pre- 
tending to take the path to Iveron... but then doubled 
back and went to see a zealot monk, a wood-carver, 
who lived in a stone house alone at the edge of Karyes. 
Having received a small inheritance, he purchased 
this house from Iveron Monastery in 1983, that he 
might have a place to live his solitary life and practice 
hiscraft, Just recently, Iveron has claimed to have no 
record of the sale, and he expects to be evicted any 
time. Within a very short time, he placed a phone call to 
Iveron, and discovered that the abbot whom had meton 
the street had gonestraight to the police, whoin turn had 
already called Iveron to see if I had arrived there. 

Twas able to remain overnight at Fr. ***'s kellion, 
but of course could not stay longer without jeopardiz- 
inghim. I decided perhaps it would be best if took my 
leave... and hoped that I could manage to exit the 
Mountain without winding up in jail, though that 
seemed by far the most probable outcome. 

As I walked into Karyes, I was approached by five 
policemen, who filled a police jeep to capacity. They 
stopped, asked me my destination and place of 
residence, then “What church?” I was able to stall 


them, but they told me to bring my papers to the police 
headquarters at once. I made as if to go into town, but 
as soon as they were out of sight (they simply had no 
room to squeeze me in, and apparently it was beneath 
their dignity to walk!) I turned aside on the road to 
Daphne, the port town. I caught a ride with some 
monks going into Daphne in a truck.... fortunately, one 
monk looks very much like another! 

Arrivingat the dock, Idiscovered that the “Protos”, 
the monastic governor of the Holy Mountain (ap- 
pointed to office from year to year, rotating amongst 
the principal monasteries), was at the dock, along 
with a numberof policemen... and figured my number 
wasup. Fortunately, they seemed tobe there for some 
totally unrelated reason, and had not been alerted to 
my presence on the Mountain. 

A change in exit procedures made it possible for 
me to slip around a truck which fortuitously screened 
the already-processed monastics who were boarding 
the launch from the lay-folk and customs officials... I 
simply melted into the crowd of monks and boarded 
the launch without being questioned or my papers 
being checked. Needless to say, I kept very quiet and 
out of sight on the boat! Leaving the boat at 
Ouranopolis, Itook the bus to Thessaloniki and, safely 
back in ordinary tourist territory, called my friends at 
Esphigmenou to let them know of my safe exit. 

It is expected that sometime in August, Bishop 
Meliton will arrive at the Great Lavra from 
Constantinople with a specific mission: to expel the 
present abbot and a sufficient number of the brother- 
hood to permit packing the Synodia of the Mona 
tery... installing a “puppet” government there, as was 
done at Pantokrator prior to the seizure of Skete 
Prophet Elias. This done, the new administration 
(dare we revive the word “quisling”?) will begin to 
clean out (is there some relationship between “ethnic 
cleansing” and “theological cleansing”?) the consider- 
able number of faithful zealot monks whose presence 
around the Lavra has been tolerated by the present 
Abbot and Synodia. 

Its also generally expected that thereafter there 
will bea determined, and probably successful, effort to 
drive the brethren from Esphigmenou, using what- 
ever force is necessary. [As Esphigmenou, like many 
ofthe monasteries, is heavily fortified against barbar- 
ians, Turks... and ecumenists, this may require quite 
abit.] However, so far as can be reliably determined, 
no official ultimatum or deadline has yet been issued. 

Nevertheless, when I called my friends at 
Esphigmenou before departing from Greece, they took 
advantage of the call to send a message to the police... 
“Weare ready for whatever the Lord may send, includ 
ing martyrdom if necessary, and will never compro- 
mise the Apostolic Faith in the slightest degree.” 

May their spirit abide in us all! 
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So Wuat Can I Do Asout It? 


Above all else, of course... pray. This incident, 

lost [very possibly with cynical deliberateness] in the 
sea of human misery and international attention 
focussed (though far from adequately) on the barba- 
rous events in the Balkans, the former Yugoslav 
republic, may appear all but inconsequential. It is 
not, of course... indeed, there may be more relation- 
ship between these events than at once meets the 
eye. 
This is by no means the first time in the Church's 
history that a tiny minority, dedicated to standing 
firm in the Apostolic Faith, has been persecuted by 
the farlarger, established, “acceptable” body of“world 
Orthodoxy”. What happens toa few lonely monks on 
the Holy Mountain is a touchstone, a harbinger of 
that which all true Orthodox Christians may ex- 
pect... and if we have any notion of resisting the evil 
(and of course both courses are open), now is the time 
tobegin. Indeed, evenif these words reach some who 
care little for adherence tothe Tradition ofthe Church, 
it would be well to remember (loosely quoted!) the 
words of a Protestant pastor who died for his convic- 
tions at the hands of Hitler’s Third Reich: “They 
came for the Jews, but I wasn’t a Jew, so I kept silent; 
they came for the Gypsies, but I wasn’t a Gypsy, oI 
kept silence; they came for the Catholics, but I wasn’t 
a Catholic, so I kept silence... then they came for 
me... and there was no one left to say anything.” 

‘Atthis point, the exiled brethren of Skete Prophet 
Elias ask that letters of protest be sent to the Greek 
Embassy in the country in which you live, and/or to 
the Foreign Ministry of Greece. While limited inquir- 
ies addressed to local governmental agencies (e. 
your senator and/or congressman) may be helpful, it 
is not desired at this point to initiate major interna- 
tional pressure. Those who may have insights into 
other possible courses of action are requested to 
communicate with the Brotherhood before undertak- 
ing such ventures, lest the delicate legal and political 
situation in Greece be further complicated. 

‘The Brotherhood requests that as many persons 
as possible in as many different countries as possible 
register their complaint with the Greek government 
over the expulsion. Please send copies of letters sent 
and, even more important, replies received, to the 
Brotherhood. Please restrict the contents of such 
letters to the following points, in order to be effective: 


OPENING: State that you are Orthodox Christian, 
interested in human rights, a supporter of democ- 
racy, a friend and admirer of Greece and/or the Holy 
Mountain... whatever is most appropriate for you. 
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PROTEST: On May 20, 1992, the brotherhood of 
Orthodox monks (Greek citizens) of Prophet Elias 
Skete on Mount Athos was evicted by force and 
without warning, and consequently immediately ex- 
iled from Mount Athos by the Greek police and the 
Greek civil administration of Mount Athos. This 
action was taken with no legal basis, without observ- 
ing any of the pertinent laws, in violation of the 
Constitution of Mount Athos and that of the Hellic 
Republic, ofinternational covenants on human rights, 
and the sacred canons of the Orthodox Church. It is 
a glaring example of police-state religious persecu- 
tion of Orthodox monks by the Greek government, 


REQUEST: An immediate written explanation from 
the Greek government. 


THREATEN: Your concern or indignation impels 
you to organize a publicity campaign to make this 
matter known through the news media and other 
means of public information in the major centers of 
the country where you live, to bring the matter to the 
attention of international human rights organiza- 
tions, and to mobilize public opinion. 


Letters may be sent by individuals, by groups or 
representatives of such groups — especially Church 
groups, human rights monitors, ete. 


Useful addresses: 
‘The Ministry of Foreign Affairs 
dos Zalokosta 2 

10671 Athens 

GREECE 


Ambassador Christos Zacharakis 
Embassy of Greece 

2221 Massachusetts Ave. 
Washington, DC 20008 

Phone: 202/667-3168 

FAX: 202/939-5824 


Brotherhood of Skete Prophet Elias 

do Holy Monastery of SS Cyprian & Justina 
PO Box 46006 

133 10 Ano Liosia 

GREECE 

Phone (from USA): 
011-30-1-241-1380, or 241-1316 
FAX: 011-30-1-241-1080 
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‘and The State of the World at the End of Time 
Redemption, Dogma of (Met. Anthony) 
Russian Primary Chronicle, hdbd. 
Seraphim, St, (Little Russian Philokalia 1). 


.Soul After Death, The 
-- Spiritual Life, Guidance Towards 
(SS Barsanuphius 8 John) eesncronnnnoe 
... Theophan of Poltava, Letters of Abp._ 6 @ 

“To the Newly-Baptized (*) 
..Unity of the Church, The 


‘Situation of the Orthodox Christian in the . Unseen Warfare (Theophan the Recluse) . 1,00 
‘Contemporary World, On the (*) ... ... Way of the Ascetics (hdbd). i 
MISSIONARY LEAFLETS 
leaflets are 2Se/copy (plus P&H). 
Bulk available only on (*) leaflets, are $15/100; $60/500; $100/1,000 (plus P&H). 
Orders for bulk leaflets alone cannot be shipped bookrate in US; allow extra postal or UPS cost. (#) leaflets are available with a 


custom "for information” imprint @S20/title additional (regardless of quantity), 
Most “N" leaflets are being replaced, as supplies are exhausted, by newly-produced St. Tikhon of Zadonsk leaflets, Some titles may 
be discontinued, others unavailable for a time, some prices change. Please be patient! 


'NO37 .... Abortion: an Orthodox Christian Perspective 
O06 :.. Appearance of the Cross in 1925 

NOS1 ...Baptism of Russia, a Brief History 

NO032.... Bible Translation, Which Should I Use? 


NO14 ....Calendar Question 
L003 ....Children & Prayer (*#) 
IAS va Girne Ls a so Principle of Morality (Met. 


«Rite of 

‘Emotional Development of Children; & On Christian 
Hope (Met. Philaret) (*) 

«First Ecumenical Council 

'NOO9 «Fr. Maxim Sandovich, Persecution & Death of 


L010.....God by the Book(*#) 
‘NOI6 .... Great Council of the Orthodox Church, Summoning of 
1206. 


“Guidelines for Orthodox Christians (Met, Philaret) (*) 
5... Holy Mysteries, Twelve Articles on the 
(St. Dimitry of Rostov) 
NO12 ....Holy Scriptures in Orthodox World 
L004... How to Form an Orthodox Conscience (*#) 
NO21 “.-Jconography 1s, What Orthodox. (Kontaglou) 
NO10 ...eonography, Discourse in 
invisible Church?, Is There an 


and 


L205 .... Marriage, The Meaning of Christian (*) 
NOI .... New Manyrs, The 
L201 .....Orthodox Family (Met. Philaret) (*) 
'NO07 ....Our Living Mystical Church 
1NO34 .... Papal Infallibility, The Myth of 
L208 .... Philaret, Metropolitan: A True Holy Confessor of | 
these Latter Times (*) 
Prayer without Kneeling 
Prayer(*) 
Prayer, A Word from the Metropolitan about 
Recognizing Misfortune or Trouble Leads One to Seck 
Deliverance (St. Tikhon) 
L202......Russian Church Abroad, On the (Abp. Averky) (*) 
NO25 ....Sin, Nature of (Met. Philaret) 
NOI3 .... Spiritual Works, Sermon on Reading 
1207, stem Warning to Parents concerning unbaptized, stillbom 
and aborted infant, & infants who die during birth. (+) 
1004 ..The Ontiodox Church: Heaven on Earh(*#) 
‘The Orthodox Church: Our Mother; the Ark of 
Salvation (*#) 


L001... True Orthodoxy (Abp. Averky) (*) (H) 
L002... What is an Orthodox Woman? (*) 
N0O2 .. What is the Orthodox Church? 

L007... Where is the Church? (*#) 


L009" Who Are We? — the Russian Orthodox Church 
‘Outside of Russia (*) 


O19 .... Will the Heterodox Be Saved? (Met. Philaret of NYC) 


What the Church Fathers Say about... All 8pp. double-fold, 5.5x8.5". 
Each leaflet 35¢; standard wholesale discounts apply on bulk orders, 


Abortion and the Dignity of Human Life (*) 
Christian Love & the Sanctity of Marriage (*) 
Death & Eternal Life (*) 


Infallibility: Primacy on the Church(*) 


L810 ....Sin, Salvation & the Reality of Evil(*) 


‘Su. Tikhon of Zadonsk series “special” 


leaflets... little more ambitious in scope. 


‘50¢ each; ordinary wholesale discounts apply to bulk orders. 


L602 .... Ascetic Podvig of Living in World (Abp. Laurus) (*) 


L601 ....Signs & Miracles, On (Met, Philaret of Moscow) (*) 


Titles marked (*) are publications of the St. John of Kronstadt Press; please inquire concerning quantity prices. 


Postage & Handling must be added to all orders: up to $20,$3; 0 
‘$50, $4; aver $50, $5. Customers outside USA please sllow an sditional 
‘S2/order. Orders are normally shipped by book-post. Where reasonable, 
UPS, First Class or Priority may be used instead. If you specifically wish 
‘more rapid delivery, please allow for First Class/Priority rates. Airmail 
shipments to Canada are reasonable for smaller orders, butquite expensive 
elsewhere abroad. Be sure to make adequate allowance; any eacess will be 
credited. 

Shipment time: As a point of honor, shipment is normally made 


Within 48 hours of receipt of your order. Delays may of eourse occur due 
to circumstances beyond our control (or our temporary absence from 
Fhome), but these are rare. 

Remittances in US funds, please, wo: 

‘THE ST. JOHN OF KRONSTADT PRESS (check or money or- 
ex), Rt 1 Box 205; Liberty, TN 37095, 

Due toour limited resources, we mustask hat all orders be prepald, 
‘An invoice charge of $2.00 will be added to telephone orders & orders 
without payment, which may be accepted from known customers 


a3 (next page, please!) 


Underpayment of orders is of course to be avoided; however, slightly 
underpaid orders will normally be shipped without delay; payment of any 
balance due must be made within 10days of receipt. Ifa reminder must be 
sent, a surcharge will apply. Overpayments on orders wll be credited 10 
your account, and may be applied to future orders. Refund on request, 

Price changes will of course occur from time to time; you will be 
billedoor credited for any difference. Errorsin listings of this size may also, 
‘of course, occur. We apologize for any inconvenience which may arise 
therefrom. Back-orders: Although every effort is made to assure that 
‘orders can be shipped promptly, on occasion a title may be unavailable at 
the time of shipment, Iitean be reasonably expected to be available in the 
‘ear future,it willbe back ordered and automatically shipped to you upon 
bility: otherwise, your account will be credited as in ease of over- 
payment. Stock numbers and your Customer# (the same as subscriber 
for Living Orthodoxy, the number in the upper left comer of your mailing 
label) are vitally important to the processing of orders. Please be sure 10 
indicate them clearly. 


Wholesale terms may apply to orders for larger quantities of titles 
‘Published by the Press: please inquire for a wholesale pricelist & terms. 

Returns willbe accepted only for defective books. fattleotherthan 
the one which you intended should accidentally be shipped, corection will 
‘bemade without charge provided that yous original order was made sing 
our stock, and tha you forward a copy of your original order and invoice 
with your request for replacement. 

Spectal services: Immediate transmission via FAX of Menaion and 
‘other liturgical services, when possible (available only to established 
customers): $10/Ist page: $2/ea. ad page, + cost of phone call & billing 
Next-day UPS on orders placed before noon (Sat. delivery available 19 
‘mosturban areas @ extracost): UPS charges $10 for aletter-packet)+$10 
rush-order charge & billing charge. Second.-day UPS (commited, but not 
guaranteed: same fees as above, but much less costly UPS charges for 
heavier packages (S5 for a leter-packet). “Instant reprints” of Living 
Orthodoxy ancles in modest quantities: Using magazine layout, $2/ 
printed page for Ist copy, then 2s/copyfpage for additional copies (20 
copies of 6-page article, $14.0 + shpg: 100 copies $24). 


SN se Pose OOS 
485 wnt T2 soe 70 
486 

487 08.15AkDormition .. 


488° 08.28 Frs Far Cave Kiev 
489 08.30Ak Alexander Nevsky 


490 09.05 Athanasius of Brest 3.65, 
491 09.05Ak Athanasius of Brest 2.60 
492 09.07 Macarius of Kanev..... x 

493 09.08 Nativity of Theotokos os 10, 
494 09.09AkJoachim & Anna 2.60 
495 10.10 Ambrose of Optina... 2.60 


12.12Ak Herman of Alaska .... 


It’s not too early! 
Place orders now for 1993 Calendars, and save... 


Carry-along referen 


of the 
Russtan OrrHopox Cuurcu Oursipe or Russia 


Ready for shipment in September 


Place your order now, if you have not already done so... 
Printing quantities are limited, based on orders received prior to press date... 


Orders now accepted for immediate shipment upon printing. 
$12/copy, plus P&H (see above) 


special prepublication prices are still in effect (until the end of Sept. 1992 for all calendars) 


1993 Pocket Planning Calendar for Orthodox Christians — $5/copy ($6 outside USA & Canada) 
feastdays, fasts, Scripture readings, space for appointments 
1993 Wall Calendar for Orthodox Christians — $5/copy ($6 outside USA & Canada) 
Month-at-a-glance reference, two colors: fasts & feasts; Scripture readings 
Custom-printed backs & special prices available on larger quantities 
1993 Church Calendar and Typicon — $15/copy ($18 outside USA & Canada) 
Exhaustive reference to saints' commemorations, lives, available services; Scripture readings, detailed 
information for daily and Sunday services of the Church 
All follow traditional Church calendar 


NEW MENAION SERVICES AVAILABLE 


‘These services have been released since the last listing in Living 
Orthodoxy. Please order by SN (essential) and service name, 
adding for P&H (1stclass in USA & Canada, airmail elsewhere) 
according to the total number of pages ordered: up to 30pp., 
$2.50; to 90pp., $4.50; to 200pp., $6.50; over 200pp. $8.50, 
Outside USA & Canada, please double the allowance (any 
excess will be credited). All orders must be prepaid in USS, 
Orders cannot be combined with Bookservice orders for postage 
purposes. Order from: St. John of Kronstadt Press; Rt, 1 Box 
205; Liberty, TN 37095 USA. A current complete list will be 
sent with your order, together with details concerning Deposit 


when they're gone, there won't be any more! 


